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THE NEW CREATION AND HER COMING
THEN suddenly there came a downward look
As if a sea exploring its own depths;
A living Oneness widened at its core
And joined him to unnumbered multitudes.
A Bliss, a Laght, a Power, a flame-white Love
Caught all into a sole immense embrace;
Existence found its truth on Oneness' breast
And each became the self and space of all.
The great world-rhythms were heart-beats of one Soul,
To feel was a flame-discovery of God ...
Then from the trance of that tremendous clasp
And from the throbbings of that single Heart
And from the naked Spmt's victory
A new and marvellous creation rose.
Incalculable outflowmg mflmtudes
Laughing out an unmeasured happiness
Lived theu mnumerable umty;
Worids where the being 1s unbound and wide
Bodied unthinkably the egoless Self,
Rapture of beatific energies
Jomed Time to the Timeless, poles of a smgle Joy;
White vasts were seen where all is wrapped in all ...
A splendid centre of mfmity's whirl
Pushed to its zenith's height, 1ts last expanse,
Felt the divinity of its own self-bliss
Repeated in its numberless other selves ...
All Nature was a conscious front of God:
A wisdom worked in all, self-moved, self-sure,
A plenitude of illimitable Light,
An authenticity of intmtive Truth,
A glory and pass1on of creative Force.
Infallible, leapmg from etermty,
The moment's thought mspired the passing act,
A word, a laughter sprang from Silence' breast,
A rhythm of Beauty m the calm of Space,
A Knowledge mn the fathomless heart of Time.
All turned to all without reserve's recoil:
A single ecstasy without a break,
Love was a close and thnlled identity
In the throbbmg heart of all that lummous life ...
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948 MOTHER INDIA, DECEMBER 1996

In the centre of its vast and fateful trance
In the pass1on of its solitary dream
It lay hke a closed soundless oratory
Where sleeps a consecrated argent floor
Lit by a smgle and untrembhng ray
And an 1vs1ble Presence kneels m prayer
Thus was the fiery pomnt that called her now
Extmction could not quench that lonely fire,
Its seemg filled the blank of mmd and will;
Thought dead, its changeless force abode and grew.
Armed with the mtmtlon of a bhss
To which some moved tranqmihty was the key,
It persevered through hfe's huge emptmess
Amid the blank denals of the world.
It sent its v01celess prayer to the Unknown;
It listened for the footsteps of its hopes
Returnmng through the void mmmens1tes,
It warted for the fiat of the Word
That comes through the still self from the Supreme.1

A NEW RACE ON THE VERGE OF MANIFESTATION

The Mother comes in order to brmg down the Supramental and 1t 1s the descent
which makes her full manfestaton here possible.°
23 September 1935

Her embodiment is a chance for earth-consciousness to receive the Supramental
mto it and to undergo the first transformation necessary for that to be possible
Afterwards there will be a further transformation by the Supramental, but the
whole earth-consciousness will not be supramentahsed-there will be first a new
race representung the Supermmd, as man represents the mmd.3
13 August 1933

SRI AUROBINDO

' Savlln, SABCL, Vol 28, pp 322-333
'

3 The Mother, SABCL, Vol 25, pp 48-49



THE GREATER TERM OF THE MANIFESTING SPIRIT
IF a spmtual unfoldmg on earth is the hidden truth of our birth mto Matter, if it 1s
fundamentally an evolution of consciousness that has been takmg place mn
Nature, then man as he 1s cannot be the last term of that evolution· he 1s too
imperfect an expression of the Spmt, Mmd itself a too limited form and mstru
mentat1on; Mmnd is only a middle term of consc10usness, the mental bemg can
only be a transmonal bemg. If, then, man 1s mcapable of exceedmgmentality, he
must be surpassed and Supermmd and superman must mamfest and take the lead
of the creation. But 1f hus mind 1s capable of opening to what exceeds 1t, then
there 1s no reason why man himself should not arnve at Supermmd and
supermanhood or at least lend his mentality, hfe and body to an evolution of that
greater term of the Sp1rt man1festung mn Nature.'

*

If there s an evolution mn matenal Nature and 1f rt 1s an evolution of bemg wth
consc10usness and hfe as its two key-terms and powers, this fullness of bemg,
fullness of consciousness, fullness of hfe must be the goal of development
towards which we are tendmg and which will mamfest at an early or later stage of
our destmy The Self, the Spmt, the Reality that 1s d1sclosmg itself out of the first
mconsc1ence ot hfe and matter, would evolve its complete truth of bemg and
consciousness mn that hfe and matter. lt would return to itself, - or, if its end as
an md1v1dual 1s to return mto its Absolute, 1t could make that return also, - not
through a trustrat1on of hfe but through a spmtual completeness of itself in hfe
Our evoluton mn the Ignorance with its chequered JOY and pam of self-discovery
and world-discovery, 1ts half-fulfilments, 1ts constant finding and mussing, 1s only
our first state. It must lead mnevtably towards an evolution m the Knowledge,
self-fmdmg and self-unfoldmg of the Spint, a self-revelation of the DIvmuty mn
thmgs m that true power of itself mn Nature which IS to us still a Supernature

SRI AUROBINDO

' The Lafe Dvne, SABCL, Vol 19, pp 846-847
° Ibd , pp 1069-1070
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SATYA MANTRA
THE TRUE THOUGHT EXPRESSED IN THE RHYTHM OF THE TRUTH

... 1t 1s especially the Word that the Angrasas possess; their seerhood is the1r
most distinguishing charactenstuc. They are brahmanasah ptarah somyasah
... rtiivrdha/J, (VI.75.10), the fathers who are full of the Soma and have the word
and are therefore mcreasers of the Truth. Indra in order to impel them on the
path joms himself to the chanted express10ns of their thought and gives fullness
and force to the words of their soul, angrasam ucatha juqusvan brahma tutod
g@tum isnan (II.20.5). It 1s when enriched 1n light and force of thought by the
Angirasas that Indra completes his v1ctonous Journey and reaches the goal on
the mountam, "In him our pnmal fathers, the seven seers, the Navagwas,
mcrease their plenty, hum vctorous on his march and breaking through (to the
goal), standmg on the mountam, mviolate in speech, most luminous-forceful by
his thmnkmngs", naksaddbham taturm parvatestham, adroghavacam matbhih
savistham (VI.22.2). It 1s by smgmg the Rik, the hymn of 1llummat1on, that they
fmd the solar llummations mn the cave of our bemg, arcanto' ga avndan (I.62 2).
It 1s by the stubh, the all-supportmg rhythm of the hymn of the seven seers, by
the vbratmng vo1ce of the Navagwas that Indra becomes full of the power of
Swar, svarena svaryah and by the cry of the Dashagwas that he rends Vala mn
pieces (I 62.4). For thus cry Is the voice of the hgher heaven, the thunder that
cnes m the hghtnmg-flash of Indra, and the advance of the Angirasas on their
path 1s the forward movement of thus cry of the heavens, pra brahm@no argraso
naksanta, pra krandanur nabhanyasya vetu (VII.42.1); for we are told that the
voice of Brihaspat the Angrasa discoverng the Sun and the Dawn and Cow and
the hght of the Word 1s the thunder of Heaven, brhaspatr usasam suryar gam
arkam vveda stanayan va dyauh (X.67.5). It is by satyamantra, the true thought
expressed in the rhythm of the truth, that the hidden hght is found and the Dawn
brought to birth, galhar pyothptaro anvavndan, satyamantra ajanayan us@sam
(VII.76.4). For these are the Angirasas who speak anght, itthii vadadbhih
argirobhh (VI.18.5), masters of the Rik who place perfectly their thought,
svadhibhr rkvabhh (VI.32.2); they are the sons of heaven, heroes of the Mighty
Lord who speak the truth and thmk the straightness and therefore they are able
to hold the seat of illummed knowledge, to mentahse the supreme abode of the
sacrifice, rtam samsanta rju didhyana dvasputraso asurasya vir@h; vpram
padam angraso dadhana yayiasya dh@ma prathamam mananta (X.67.2).2

*
1 re (arcantah) mn the Veda means to shme and to smg the Rik, arka means sun, hght and the Vedic

hymn
' The Secret of the Veda, SABCL. Vol 10, pp 177-78
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SATYA MANTRA 951

Surya Sav1tn, who is Bhaga, stands between the Infimte and the created worlds
within us and without All things that have to be born in the creative con
sc10usness he receives mto the V11nana; there he puts 1t mnto its nght place in the
divme rhythm by the knowledge that hstens and receives the Word as it descends
and so he looses 1t forth into the movement of thmgs, iisriivayati slokena pra ca
suv@t. When 1n us each creation of the active Ananda, the praJiivat saubhagam,
comes thus out of the unmanifest, received and heard rightly of the knowledge in
the faultless rhythm of thmgs, then is our creat10n that of Bhaga Savitri, and all
the births of that creation, our children, our offspring, praJii, apatyam, are things
of the delght, vsva v@man. Thus is the accomplishment of Bhaga in man, his full
portion of the world-sacrfce.'

... as we see that the fmding and recovery of the Cows 1s usually described as the
work of Indra, often with the aid of the Angrasa Rushis and by the instrumenta
lty of the mantra and the sacnfice, of Agm and Soma, so also the fmdmg and
recovery of the sun 1s attributed to the same agencies.... Surya is found by the
Angiras as through the power of their hymns or true mantras.. The birth of the
Sun and the Dawn must therefore be regarded as the ... birth of the light out of
the darkness by the true hymn, the satya mantra."

k

As powers of Agni these [Angras] Rushis are hke him kavkratu; they possess the
divine Light, they act by the divine force ... they have the divine word and the
mnsp1red knowledge it carries wth it. This drvmne word 1s the satya mantra, it is
the thought by whose truth the Angrasas brng the Dawn to birth and make the
lost Sun to nse m the heavens 3

SRI AUROBINDO

' Ibd,p 293
° Ibd , pp 142, 143, 145
' Ibid , pp 159-160



HE POSSESSES MORE POWER
FOR ACTION*

THERE 1s a difference in the power for action. He himself possesses more action,
Inore power for act1on, now than when mn hus body. Bes1des, 1t 1s for that that he
left, because 1t was necessary to act in that way.

20 December, 1972

(CWM, Vol 11, p 329)

The Mother apropos of Sn Aurobmdo's leavmg his body
952
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DYUMAN'S CORRESPONDENCE WITH THE MOTHER
(Continued from the issue of November 1996)

Mother,
I do not understand this Yoga I know only this· To be one wth the Mother

and to lve and work for her, this is all
Why are the Ashram inmates hankering after food? Why this big fuss over

eating? Why are we breaking our heads due to vital desre, ego, prde, self-wll,
mental deas and preferences? I do not follow all this and am unable to
understand.

Mother, my heart was filled wth such feelngs; t was restless and unquet
again But now I am quiet and happy All these feelngs have passed away.

Tm1s 1s very good. Indeed, 1f you want to do your work with a clear mind and
d1scnmmat10n, you must never get upset-whatever happens. Ths 1s a very
important pomt.

26 January 1934

Mother,
Seeng the work of the Buldng Department at Aroume, I found so many

faulty repars. [The disciple noted several defects n he carpentry, pantng and
masonry work] Mother, we spendplenty ofmoney, but get a very bad result. We do
some work, we findfauls n t, we break t, we redo t and t comes out as something
else. Labour, tme, money and energy are wasted, yet we do not get what we require.

For all that, the change can come only from wthmn, when the consciousness of
each and everyone will be changed.

28 January 1934

Mother,
X, the new vstor, came for work today. She cut the vegetables, then did not

even wait to clean the knzfe she used. Ai noon she s expected to stay up to the
finshng of the cuttng, that s, to put aside the peelngs for the bullocks, to put
away the knves, etc. in the cupboard and do other such works.

I thmnk we cannot ask that from her m the begmnmg, at least. If she truly wants
to do work she w1li ask you what to do and how to do 1t, and then thmgs can be
explained to her, leaving her the choice to do or not to do She 1s only a visitor
and cannot be treated as the permanent members are

4 February 1934
953



954 MOTHER INDIA, DECEMBER 1996

Mother,
Newcomers staying in the Ashram houses come to the Dining Room forfood.

But what about people staying outside the Ashram, in hotels and private houses?

Is it not easier to let them eat in the Dmng Room as food cannot be sent to the
hotel? That is why I said that they could come to the Dining Room. But it may be
better to give them food in the late-comers' room to prevent thetr mixing too
much wth the mmates and. . their bad habits!

7 February 1934

Mother,
Often I get colds and fevers and am obliged to remain in bed for some time.

Durng and after each illness my body becomes weak and faints.
How is it that I often have illnesses and my body becomes so weak? I feel that

it is not as strong as it ought to be for your work. I had high hopes and expected
much from the body, but it has failed.

Your body is all right, but you are not giving rt enough rest and food. I wll have
to ask you to be more careful on these two pomts because I want to make it
strong and healthy, but regular rest and nounshing food are indispensable for
that. I would like to give you one orange for orange Juice every day. The best
time would be when you rise. For that, if you give me a flask, I could fill it in the
evening and send it to you before you go to bed and you would take it in the
mornmg when you wake up.

9 February 1934

Mother,
The cartman could not get a coolie to help him transport the kerosene. Not

minding the load, he dragged the cart n Aroume. While going up the slope at the
gate, he was thrown back with the cart. I was there 1ust in time to help. He gave me
back the two annas I had gven hmfor a coole. Seeng the work he did, I gave one
anna to him, as he deserved t. I would have paid two annas to a coolie

You could have given him the two annas.
10 February 1934

(To be continued)



THE CONQUEST OF DEATH

NIRODBARAN'S CORRESPONDENCE WITH SRI AUROBINDO

Now that the whole show s over with the death of S, I don't know if any purpose
will be served n dscussing the matter further. Stll I cannot but ask some
questions. The haemorrhage caused by the fall must have been on the surface.

How Is that? One of the tests indicated that the injury was deep down, we were
told.

I am upset but perhaps you are slzghtly upset too and it would be unwise to upset
you further by my questons.

No, I am not n the least "upset". I did not expect S to be immortal nor did he
expect 1t himself In fact the Mother expected hum to die before thus and 1t was
only his return to the Asram that gave him enough vitality to last longer.

I firmly beleved that death was mpossble here Since t has been possible, it
means that hostle forces have become victorous.

There have been three deaths smce the Asram began-one. of a child 10 a house
that was not then part of the Asram and the other of a vs1tor. Thus 1s the first
death of an Asramute in the Asram 1tself.

You said, I hear, that you have conquered Death, not only personally, but for
others as well.

I am unaware of havingmade any such statement To whom did I make 1t? I have
not said even that personally I have conquered it. All these are the usual Asram
legends.

The conquest of Death would mean the conquest of illness and of the psycho
logical and functional necessity of death of the body-that is one of the ideals of
the Yoga, but 1t can be accomphshed only if and when the supramental has dnven
its roots mto Matter. All that has been actmg here up to now is an Overmmd
force which 1s getting gradually supramentalised 10 parts-the utmost that 1t can
do in this respect is to keep death at a distance and that is what has been done.
The absence of death in the Asram for so many years has been due to that. But 1t
is not 1mpossible--especially when death is accepted. In S's case there was a 5
percent chance of hus survival on certain condtuons, but he hmself knew the
difficulty in hus case and had prepared humself for his departure from the body.

March 25, 1935
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It was Y who said toK the other day that Mother told them man interview chat you
and Mother have conquered Death, that S needn't die and that even if such a
possblty came, f they called you fervently Death would recede.

What the Mother said was that there was no necessity that S should dieof the
possibility both S and Y knewand 1f death came, yet 1f they could call in the
force 1t would have to recede This was a statement of the principle and rt 1s a
thmg that has happened to many It was not an affirmation that S would certamly
hve. The sadhaks have a habit of turnmg spmtual truths mto crude downnght
statements of a miraculous kmnd whch lead to many musunderstandings.

About yourself there is already a strong conviction "based onfact" that you have
made yourself immortal.

On what fact?

In one of your talks in the early days you seem to have acclaimed yourself as
immortal except under 3 condtonsaccident, poison and Ichchha Mrtyu '

It must have been a Joke taken as a self-acclamation Or perhaps what I said was
that I have the power to overcome illness, but accident and poison and the I.M.
still remam as possible means of death Of course, the Mother and myself have
hundreds of times thrown back the forces of illness and death by a slght
concentrat10n of force or even a use of will merely.

And1ust lately I came to know that the first two also have been conquered and the
last, Ichchha Mrtyu. depends on your Ichchha.

Great heavens, when?

Another convcton whch all of us shared s that you could never have any llness.
but your "eye", due to whatever cause, has shattered it

It is long smce I have had anythmg but shght fragments of illness (e.g. sneezes,
occas1onal twitches of rheumatism or neuralgia: but the last is mostly now
outside the body and does not penetrate)-with the exception of the eye and the
throat (only one kmd of cough though, the others can't come) which are still
vulnerable pomts. Ah yes, there 1s also pnckly heat, but that has dimmished to
almost nothmg these last years. There is sometimes an attempt at headache, but
it remams above the head, tnes to get mn and then recedes. Giddmess also the

' Death by an act of wll
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same. I don't Just now remember anythmg else. These are the facts about
"havmg no illness". As for the conclusion, well, you can make a medical one or a
Yogc one accordrng to your state of knowledge

You have written that wth the growth of the inward consciousness, one canfeel the
forces of illness coming and f one knows how to stop them one can do so. Then
surely you can see what s commng, why don't youprevent t? How does ths theory
concide wth what you have wrtten, namely that llness can be conquered only by
the supramental rootng tselffirmly?

Always the same rigid mind that turns everythmg mto a statement of miraculous
absoluteness! It is my expenence and the Mother's that all illnesses pass through
the subtle consciousness and subtle body before they enter the physical. If one 1s
conscious, one can stop it entermg the physical, one can develop the power to do
so. We have done that millions of times. But that does not mean that every time
we will do so It may come without one's notlcmg or when one is asleep or
through the subconscient or m a sudden rush when one 1s off one's guard etc ,
etc. Let us suppose however that I am always on guard, always conscious, even
In sleep-that does not mean that I am mmmumsed mn my very nature from all
illness. It only means a power of self-defence agamst it when it tnes to come.
Self-defence may become so strong that the body becomes practically immune as
many Yogis are. Still the "practically" does not mean "absolutely" for all time
The absoluteness can only come with the supramental change. For below the
supramental 1t is an action of a Force among many forces-in the supramental 1t
becomes a law of the nature.

Can the supramental really make immortal a tottering old man, wth all hs
anatomy and physiology pathologcal?

Well, don't you know that old men sometimes get a new or thud set of teeth mn
theu old age? And if monkey glands can renew functuonmngs and forces and even
make hau grow on a bald head, as Voronoff has proved by hvmg examples,
-well? And mark that Science 1s only at the begmnmg of these expenments If
these poss1btlit1es are openmg before Science, why should one declare theu
absolute 1mposs1bihty by other means?

In Yogc Sadhan' I find that by Yoga every cell in the body can be changed in
structure and functon; but to expect that in a grand old man-well sn't t too
much even for the Yogc Force?

' A small book written by Sn Aurobmdo m an 'automatic manner' 1 1911 He did not want 1t to be
included among hs works
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Now that the omnipotence of this Force is bezng questioned, wzll you kzndly
wrte that promised letter "by means of examples" on what Yogc Force can do?

There is a difference between Yogc Force on the mental and mfenor planes and
the Supramental Nature. What 1s acqmred and held by the Yoga-Force m the
mmd-and-body consciousness 1s in the supramental mherent and exists not by
achievement but by nature-it 1s self-existent and absolute.1

Not now. I am too busy trymg to get thmgs done to spend time in getting
them written.

Excuse my returning to the question of S's death. I would infer from your letter
that sufficient force was not called n, so he ded.

How could he himself call m or receive and assimilate the fo1ce in his body when
that body was m fits or unconscious?

From whatever you have sadnjoke or in earnest, t logically follows that you are
immortal. Because if you say that the Supramental can alone conquer death, one
who has become that is evidently and consequently immortal. So fone smmortal
or has conquered death, no poson or accdent can affect hm.

Your syllogism is:
"One who became supramental, can conquer death.
Sn Aurobindo has become supramental.
Sn Aurobindo has conquered death."

1st premiss nght; second premiss premature, conclusion at least premature and
m any case excessive, for "can conquer" 1s turned mto "has conquered'Is
Immortal. It 1s not easy, my dear doctor, to be a log1can; the human reasoning
animal 1s always making slght 1accuracies hke that mn his syllogisms which
vrt1ate the whole reasoning Thus mught be correct:

"One who becomes wholly supramental conquers death.
Sn Aurobmdo is becommg supramental
Sri Aurobmdo is conquenng death."
But between "1s conquermg" and "has conquered" 1s a big difference. It 1s

all the difference between present and future, logical possib1hty and logical
certitude

1 The text of this paragraph 1s reproduced from the 1st Edition (1969) of Correspondence wth Sr
Aurobndo The ongmal version of the paragraph 1s grven below The changes were probably made by Sn
Aurobmndo, but no wntten record of hus revs1on remamns

There 1s a difference between Yogic Force and Supramental Nature What 1s acquired and held by Force
n the one, becomes mnherent mn the supramental and exists by nature-it becomes self-existent and
absolute
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I hope I haven't made a rgd mental concluson.

The premiss 1s false. I have never said that I am supramental-I have always said
that I have achieved the overmmd and am bringmg down the supramental That
1s a process and until the process is complete 1t cannot be said that "I am
supramental" Of course when I say "I"-I mean the mstrument-not the
Consciousness above or the Person behmd which contam all thmgs m them.

Because you are stll subject to eye and throat trouble, would it mean that you
haven't yourselfconquered death? If that be so am I to accept that the Supramental
hasn't driven Its roots nto you?

See above for the answer
Besides, I said "has dnven its roots mto Matter". Am I "Matter"?

Though you say that Death is possible because illness hasn't been conquered, I
take t as a prncple. Amal and myselffrmly beleve that those whom you have
accepted, are absolutely immune to death.

[Sr Aurobndo underlned twce "accepted' ] Too comfortable a doctnne. It
brmgs ma very tamas1c syllogism. "I am accepted by Sn Aurobmdo. I am sure of
supramentahty and immune from death. Therefore I need not do a damned
thmg Supramentahty will of itself grow m me and I am already immortal, so I
have all time and etermty before me for 1t to happenof 1tself'. Luke that, does
It sound true?

What does supramentalsaton mean exactly? We know by your own statement that
you have achieved that. Is it then supramentalsaton n parts? You want trans
formaton of everything-mental to physical?

Achieved what? What statement? What are these wild assertions? I spoke of an
overmmd Force which 1s gettmg supramentalised m parts.

Does t mean that someparts ofyour beng are supramental and thsphyscal s not
yet supramentalsed?

Overmmd m process of supramentahsat1on-not supramental.

How can t be possble-realsaton in parts, n your case?

'Why not? Always the idea that there must be an mstantaneous absolute miracle
or else nothing! What about process in thmgs? You are ignorant of all that 1s
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between supreme Spmt and matter, 1t seems You know nothing of the occult
processes of mmnd, lfe and all the rest-so you can think only of miraculous
drvmnty or else law of matter as known to Science. But for supramental Spmt to
work itself out m matter 1t must go through a process of transformmg the
immediate mental, vital and other connections, must t not-so why should not
the process be m parts? Immortahty also can come by parts. First the mental
bemg becomes immortal (not shed and dissolved after death), then the vital,
whle the phys1cal comes only last. That 1s a possible evolution, recognised by
occult science.

March 27. 1935

My logc agan, Sir Sr Aurobindo s bound to become wholly supramental and s
beng supramentalsed nparts. If that is trueand tswell, he can't die till he s
supramentaland once he s so, he s mmortal.

It looks very much hke a non-seqmtur. The first part and the last are all
right-but the link 1s fragile How do you know I won't take a fancy to die mn
between as a joke?

Now, f that s accepted, then those whom you know for certan as would-be
supramentals and have been accepted as such. are immortal-follows as a
corollary.

Agam the fallacy comes mn mn the "would-be" A "supramental" may be
immortal, but why should a WS.' be immortal?

It may be a "comfortable doctrine" but that's my phlosophy ofsadhana. What rs
the good of the Avatar fwe do everythng by ourselves? We have come to you and
taken shelter at your feet so that you may, as the Gta says, delver us from all
sns

But what if the Avatar gets fnghtened at the prospect of all this hard labour and
rushes back scared behmd the veil?

Afte, ali what's the use ofso much austere sadhana? The supramental s bound to
come down and we shall he flat at the gate and he can't pass us by

[Underinng "he can't pass us by".]Why not? Why can't he float easily over you
and leave you lymg down or send for the supramental pohce to chvy you out

'
' Would-be supramental
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and make you pass through a hard exammation m an Epicurean austenty before
you are allowed ins1de?

Tim zs not really a ;oke. You may beat me for my sem-Epcurean atttude, but I
do beleve that those who can stck to the last from Anlbaran to N, wll have the
supramentalsaton.

N also! 1 ! Great illogical heavens! Obviously if N becomes a supramental, every
body can' No doubt about that log1c.

You may say that t wll be delayed n ts descent by our passvistc atttude, as
some people say that yourself and the Mother would have been supramentalsed
long ago if only we had not kept you down. Is t really true?

I can't say there is no truth mn it, but 1t 1s not the passrvstic attitude that stood mn
the way. However, "ifs" come to nothmg so far as the past IS concerned, smce
the past havmg been had to be"Ifs" are only of value for the future.

By the way, none of those perverse "fancies" please [vde 30.3 35]. If at all you
thunk of gong, let us know beforehand so that we may disappear before you'

Where would be the fun If I told you beforehand? However, I have no bad
mtentlons for the moment.

March 31, 1935

(Nrodbaran's Correspondence wth Sr Aurobndo, pp 188-200)

FIFTY POEMS OF NIRODBARAN
WITH

SRI AUROBINDO'S CORRECTIONS AND COMMENTS
Price : Rs. 5o (hard) - Rs. 4o (soft)



LIFE-POETRY-YOGA
SOME PERSONAL LETTERS

I AM frst replymng to that precious double gft-the ensemble of poem and letter
Following the advice-cum-command of Ph1lhp Sydney's Muse you have looked
deeply mto your heart and drawn its warm v01ce out very charmmgly. The poem
has an unpretentious subhm1ty permeatmg its spontaneous sweetness. It 1s
certamly a success, but m a few places it 1s not techmcally adequate. In the
second stanza the words "for once" are a little vacuous: what was wanting to
come forth 1s perhaps "at once". In the last hne of this stanza the verb
ensconce" 1s a good discovery, but you have forgotten that 1t is always transitive
and needs an object. The first and third stanzas are perfect except for one or two
tmny oversights in each. The repetition of "part'' mn the latter, first as a verb and
then as a noun, seems for all its apparent naturalness a piece of self-conscious
cleverness m the mode of a "metaphysical" poet turned lover. I am typmg out
the poem and mserting my little corrections:

0 my dear, thou art my all-
My love, my hfe and my dream drvmne,

Far
(The) heaven's response to my earnest call,

The Gift of God endorsed with hus s1gn

You are the Vast cerulean lake
at

And I a hly which (for) once
Yearns to blossom, to love awake,

And
(To) snugly itself m your arms ensconce.

Keep me always close to your heart,
Always fresh, forever new

So that nothmg can make us part
one self with

Until I become (a part) (of) you.

Perhaps the repetition of "part" m two senses can remam as a delightful
witticism 1f you put 'me" Instead of "us'' m line 3.

An alternative vers1on of the second stanza occurs to me, which would avoid
the somewhat awkward construction of the fourth hne:

962
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You are the vast cerulean lake
And I a lly whose happmess

Is but to blossom, to love awake
And snuggle mn your deep caress

The fmal choice amid the alternatives I leave to the lover m the poet mn you.
Whatever nngs more true to the ear ever alert to catch the vmce of your heart's
compamon has to be the Judge.

Side by s1de with wntmng a poem hke this, how can you say: I stull do not
know what 1t means to love. Will you tell me?? Then with a sweet naivete you
add: "I only know what not to do when you love-not to expect, not be
possessive and not to wish the beloved to behave or do as you want but let him be
himself." What you have stated 1s the true soul-touch mn the play of the emotions
stirred m one by another human bemg Without such a hght mmglmg with the
heart's heat there can be no genume love Not just to desire the beloved to be
merged m one's own heart and be held there, oneself excluding everybody else
and the beloved excludmg all except oneself, not simply this mutual posses
sIveness but an unconditional self-grvmng, at once intense and tender, crying for
nothmg save the ecstasy of losmg one's separate entrty mn the sense of somethmg
vaster and more precious, mn the vs1on of a supernal mystery shining out from
the mmost bemg of a fellow-human Such is genume love and it shades off almost
mnto mysticism and may be even compatible with the via mystca. The mystical
hfe demands, sooner or later, an exclusive concentration on the Divme But I
have seen the Mother acceptmg, along with extreme love for her by a person,
this person's devotion to a mere man because that devoton partook, in a
perceptible measure, of the extremsm with which devoton was lavished on the
Mother. I have spoken of "measure" because what was glonously given to the
mere man was still a sun with a number of marked spots. The deep peace which
goes with the psyche's self-abandon was not fully present. Such peace is bound to
be a rarity: some need for special treatment by the loved one can hardly be
outgrown But 1f a degree of psychic love 1s achieved, a penetration mnto the
nature of true love 1s made and a spark of divmity even m mortal relationships is
caught-

The worship the heart hfts above
And the Heavens reject not

I thmk you are prone to underrate yourself. You say you are not a very mce
person and wonder why anybody should ever be fond of you. You surmise that
the person who has a great deal of fondness for you doesn't know your
selfishness and that when you are better known for the poverty of love mn your
nature you will cease to be loved by that person Then suddenly you add. "and
that day will be my last here on earth." What a paradox you are' Do you realise
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that those concludmg words are moving beyond words? One feels dazed by the
excess of self-g1vmg emotion you are capable of-the profound passion with
which your heart can throw itself out of its own ken and the exceedmg value 1t
can set on the object of its adoration. What an outstandmgly as well as
endeanngly queer brd you are!

Now to less grand topics. You need not feel t 1s a big problem to be unable
to enJoy yourself the way your fnends do--"get-together parties and thmgs like
that"--or slip easily mto "small talk". Obviously you are, as you say, ' dis
contented" and you are nght m trymg not to be "depressed". I don't advise too
much seclusion. Books, no doubt, are fme compamons, but some touch of
common things 1s healthy and necessary in the conditions under whuch you lrve at
present. To be cut off from people calls for great mner resources 1f one 1s not to
become morbid. A bit of fnvohty which is not lost m a swarm of trivalty can be
accepted:

A lttle nonsense now and then
Is relished by the wsest men.

*

I was glad to see your two snaps. One 1s a witness to sheer happmess, the other
has an attractive touch of snappmess by its sidelong look and 1ts smulmng mouth
pulled up a httle at the left corner as 1f mn slight mockery which 1s yet good
natured. The picture of sheer JOY seems to be the true qumtessent1al YOU-the
"blithe spmt" prototypmg Shelley's Skylark whom the poet halls and addresses:

Higher stll and higher
From the earth thou springest,

Luke a cloud of fire
The blue deep thou wmgest,

And smgmg still dost soar and soarmg ever smgest.

What mtngues me mn the photos 1s the posture of the two hands, with the
forefmger slightly curved mn either It 1s as 1f you are gently callmg somebody.
The nght palm gives a good opportumty to a palmist to study your hfe-lme You
are mn for a century if palm1stry holds water. I myself am within s1ght of that mark
but most people collapse mn the fmal decade. But at least up to 1998 I must lve
For, the very first long letter Sn Aurobindo wrote to me mn February 1928 1s
d1stmctly dated 1998 mstead of 1928!

You seem to be ma fluctuant state. not knowmg exactly what shape your
bemg and your actvaty wll take as the days go by. Even your profess1onal
1nterests appear to be mn a trans1tonal condrton From economics to med1cine 1s
quute a leap. Do you mtend to go m for a doctor's degree? The one thmg which
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remams constant is your turn towards Sr Aurobmdo and the Mother. Here the
person you call "Renu aunty", seems to come prommently into the picture I
know her very well-and by "very well" I mean that I feel mn touch with her very
soul There was a phase Just before she marned, when she might have fitted most
appropriately mto the hfe of the Ashram. And even now there is hidden m her a
born Ashramte. How such a person could yet lmger so long outside is one of the
puzzles with which the Divme faces us. I am sure the "puzzle" has a defmtte
pomnt. There must be some deep drvus1on between the inner bemg and the outer
Not a divs1on mn the sense of anything being pos1tvely low or unspirtual mn the
outer but a need somewhere to handle the changmg stuff of hfe as commonly
lrved and see how far it can be mfused with the soul's hght In tacklmg such a job
she can be Sri Aurobmdo's medmm for drawmg several seekmng psyches mn the
rght drecton.

You are at a stage when a vaned unfoldmg of your mner self 1s takmg place
The upsurgmg love of Nature is a breakmg forth of the Cosmic Spmt m you and
the desure to pamnt or to create mus1c and to respond to poetry 1s the s1gn of a
deepemng of your personahty and a breakthrough beyond the aches and throes
and anxieties of the merely human. I am most glad to fmd that this breakthrough
opens you more and more to those most splendid of secrecies-the faces of Sn
Aurobmdo and the Mother (2121994)

k

I have not put any reverential tanl to your name. In consonance with our
evolution past the ape-stage and our consequent loss of a physical tail we should
fight shy of attachmg any appendage to our names. Perhaps we should go mn for 1t
only if about somebody we can say: "He (or she) has stood out m this or that
field. And thereby hangs a tale."

My memory of our meetmng 1s as pleasant as yoms. Your phrase about
yourself-'·an ordmary soul hke me"-1s a mistake No "soul" is ordmary. every
soul 1s charged with a divine destmy special to itself and has somethmg of a
fabulous future to manifest. It has only to seek out the nght touch of Light m
order to develop its beautiful poss1b1hties I know of no better touch than the
eyes of Sn Aurobmdo fallmg on one and the smile of the Mother seekmg one
out. These two act10ns spontaneously take place when we approach them with
love mn our hearts There need not be any physical enactment of the meetmg.

I have before me at the moment your wife's letter of 28th March along with
yoms of 10th May. As far as my memory goes, I have rephed to her accordmg to
my l1muted capacity in such matters as she had broached It wll be a pleasure to
meet her the next time you make your pilgrimage to Pondy. It was very sweet of
her to send me that fine bedspread

Your nece Gtanjah has been a friend of mine ever since she took rt into her
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dainty head to visit me in the Ashram Nursing Home when I had suffered a fall
and broken a bone The only glory attached to this accident was that I broke the
very bone Sn Aurobmdo had fractured m 1938: the nght femur. The aftermath
of the glory has not been very pleasant. I have become a permanent wheel
chairian-I who m spite of one game leg used to do furious horse-ndmg and
dynamc cycling cannot now even walk except wth a "walker' and that too with
the nght leg almost dangling.

Enough of the story of my negative feats with my feet. I hope you and your
wife are doing well-and already plannmg a JOmt tnp to the Ashram m the near
future (6 6 1995)

AMAL KIRAN
(K D SETHNA)

THE PATH
AT last I know, at last I understand
That I know nothmg and can do nothmg;
My pnde has vanished with all visons grand,
My hfe 1s but a path that longs to smg

To music of your journeymng steps, O Mother.
Thou must travel on this path, I cannot tread;
The path becomes the ground for my mystic war,
How can your son brmg tnumph of the Godhead

On mortal mind, unless you make this happen?
Destroyer of all evil, 0 Goddess, Thou
This traveller son of Thine hast kmdly taken
And set him on Thy path perfect and true.

My heart's blood thnlls to your mncantaton
And Kah's dance bnngs evil's abohtion.

NISHIKANTO

(Translated from the orgnal n Bengal, page 17 of VaiJayant1, by Ratn Ray )



RECOLLECTIONS OF SUDHIR KUMAR SARKAR
HIS EARLY ASSOCIATIONS WITH SRI AUROBINDO

(Continuedfrom the issue of November 1996)

[Sudhr Kumar Sarkar as a young revolutonary had come in close contact
wth Sr Aurobndo durng the Natonalst Movement started by him in 1905.
Sudhr lved wuh Sr Aurobndo almost for a year lke a famly member and
later, n 1908-1909, looked after him when they were n Alpore Jal as
undertral prsoners. These recollectons, orgnally recounted n Bengal by
Sudhr, are from A Sp1rt Indomitable edted by Mona Sarkar.]

Nothing ever Perturbed Him

OuR bomb factory was located m a garden-house belongmg to K D Ghose in
Mamcktala. In those days cheap pistols could be bought from Chandannagore.
The armoury of the bomb factory was kept ma small underground room beneath
the garden No one was staymg m the garden at that time except Sachm Sen and
Bijoy Nag Our leaders had gone to the Vmdhya Hills to arrange for the openmg
of Bhavam Mandtr-(a temple to Mother Bhavam)-and were busy there. A
pohce mspector frequently vrsrted the garden to cultivate holy men's com
panySadhusanga' We regarded him as a spy, but later he was sacked from
service because of thus very assoc1at1on with us. At last the vs1ts of the alleged
spy were reported to Sn Aurobmdo, hearmg of them, he said, "Tell him, please
do not come here. The police cannot enter someone else's garden without a
proper warrant." I was taken aback at this instruction. I thought, Was 1t for this
reply that I approached him?" Anyhow, I acted on my own counsel. I got four or
five carts, filled them with all the armoury and transferred the lot to a fnend's
house. After fm1shmg the whole operation, I came back and reported to Sn
Aurobndo what had been done. He listened qmetly and at the end said only
thus, "All nght'' I did not find the least trace of anxiety or worry on hs face.

His Kindness and Nobility

I got malanal fever from my frequent visits to Chandannagore. Sri Aurobmdo
took me with hum to hs maternal grandfather's house in Ba1dyanath (Deoghar)
along with hs wife, sister and a cook. A large thick cotton carpet was spread on
the floor and we all slept on it. Sn Aurobmdo used to type on long foolscap
paper his rendenng of the Mahabharata m verse form Dr. Pranknshna Acharya
treated me One day I had an acute attack of fever I shivered very much and felt
thtrsty and nauseous. The typed sheets lay nearby and I vomited on them. Sri
Aurobmndo's serene face dud not betray any sign of dismay at what had

967
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happened, nor did he come hurrymg to save his manuscripts Slowly he rose and
was about to clean up the mess I felt mortified beyond description. My soul
melted m gratitude and at the 5ame time I felt terribly embarrassed Never had I
experienced such love and kmdness. At least, I expected to hear some kind of
exclamation such as ·'Oh! now he has spoled everythmng"" But no, nothmg came
out of him. Nothmg perturbed his serene face, not a hne moved on 1t Previously
1 had been roundly rebuked by others on so many occasions for unmtended
m1sch1ef. But all the whle I was with Sr Aurobmndo, for more than a year, I
never heard from him, even on a smngle occas1on, so much as a "Don't! Not
even an order or admomtion. If I went beyond the hm1t, Sn Aurobmdo would
just keep s1lent, but 1t was not that gravity ofslent disapproval, he just remained
unmmdful, as 1f he had not heard what I was saying, being 1immersed mn some
other thought. Even that unmmdfulness was not due to any md1fference or
neglect, he always found out 1f I persisted mn some sort ofm1sch1ef, but he always
remamed outwardly the same as ever Now as I reflect upon it, I seem to see the
truth of 1t. A hgh and noble mmnd develops a large outlook and vson, while a
small mind, seemg defects everywhere, becomes bhnded by them

His Infinite Compassion

One day I was about to go for target practice, and took a shotgun with me.
Nearby mn a small hut with mud walls and a thatched roof hved Sn Aurobmndo's
maternal uncle. He always kept his doors and wmdows shut and sat on a thick
pile of old newspapers He persisted m this eccentricity and hved in silence and
seclus1on, never coming out of hs 1oom. I resolved to have a look at hmm. I
gathered mnformat1on about hmm from DId1, Sn Aurobmndo's sister, and learnt
that he was very much scared of the sound of a gun. So on this day I crept under
his wmdow and fired the gun. A terrible howl came from mnsde the room as 1f I
had fired right at him A pitiable groan was heard 1 became very perplexed and
also anxious. I would have been truly happy to escape, so ashamed did I feel. I
saw his mother approach. Then a face pale as a candle with a thm overgrowth of
black beard appeared at the wmdow Before granny could ask anything I blurted
out, "I never thought 1t would tum out hke thus!" She seemed to grasp the
situation and was reheved She went towards her son with some words of
comfort, such as, "Oh, what has happened' In no time I saw Sn Aurobmdo, his
wfe and sister coming. I grew thoroughly frightened and mortfed at th1s
development I ran away as fast as I could to the farthest corner of a wrestlmg
ground belongmg to another uncle. To him I unburdened the gist of the event
But this uncle, bemg a wrestler and a daredevil, paid little attention to what I
said and started on some top1c of hs own whch had nothmng to do wth 1t
Gradually 1t became midday and as I failed to appear for lunch, Didi came out in
search of me Standmg 111 that wresthng ground, I tned to explam what had
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happened and exonerate myself of the cnme. But the more I persisted, the more
D1d1 turned that talk to other topics and kept on saying, "It's gettmg late, Sejda
(Sri Aurobmdo) 1s wanmg for you for lunch " I entered the house feelmg hke a
thief apprehended. I decided I would admt my mischief at the first opportunuty.
But I failed to detect any sign of disapproval or concern on anyone's face. I felt
as 1f my eyes, my face, my whole body were bendmg low towards the floor m
shame. How a boy hke me with such an msubordmate and m1sbehavmg nature
could be disc1phned was perhaps known only to him I felt as if I were dead On
my sorry phght Sr Aurobmdo threw a smngle glance and said nothmg.

In thus way I indulged 1n one mischef after another and received mner
blows. This made me reflect: "Such a man, he 1s really hke a god! I will never,
never hide anythmg from hum or tell a le to hum. To disturb such a godhke bemg
1s the worst of sms1" His never saymg anythmg, never reproachmg me, only
lookmng on as 1f he neither approved of my wrong-domg nor ignored it, as 1f he
never gave any place to them m his thought, this silence tormented me and filled
me w1th mdescnbable angmsh. I longed above all for him to say somethmg. I
even went so far as to speak to him of my weaknesses He only said: "Human
bcmgs are weak It1s not good to make them still more weak by dwellmg on their
weaknesses Rather one should thmk only of that which gives strength to the
mind."

His "Anger"?

Now let me narrate Sn Aurobmdo's "anger", of which I learnt during my long
stay with hum

One day D1d1 had asked our cook to make some hot water for her The
cook, bemg disturbed durmg his cookmg, replied with some irntation and an
noyance When we all sat down for lunch, D1d1 complamed agamst the cook. Sn
Aurobmdo listened attentively But when the cook came to serve us two times,
three tames and Ddi saw that her Sejda did not say so much as a word to hmm, she
could not contamn herself She exclaimed "If you don't say anythmg to the cook,
he will become more and more insolent!" Sn Aurobindo looked surpnsed, as 1f
he had not grasped the thmg before and only when Didi alerted him could he
understand its senousness1 When the cook appeared agamn, Sejda saud, m an
even tone, "You don't histen to Did? Cook, this 1s very bad! Do you understand?
You must never do 1t agam,-Neverl" After he had repeated this verbal disappro
baton a few times, the cook started to justufy hus own case mn hus natuve tongue.
"Did! had ordered hot water while I was frymg fish-how could I manage both?
So I had objected to her, but later I made the hot water, etc." . And so the
matter ended

His Tenderness and Consideration

After the Pups, havmg spent a month m Baidyanath, we returned to Calcutta
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My parents had become anxious, not rece1vmg any news of my whereabouts and
had sent my elder brother to enquure at the Yugantar office and take me back
home. I mentioned all of this to Sn Aurobmdo. He gave me some money and
asked me to go home to Khulna I asked him the reason-for I thought he had
had enough of me and wanted to get rid of me. But he gave me those
Instruct1ons:

"Visit your mother once every week When you go away, mform her the
first time about your departure. The next time you go, tell her two or three days
before your departure, then leave without any further message.

"On subsequent v1s1ts, go to your house after a fortmght, stay for two or
three days, then leave the house, lettmg someone else mform your mother about
your departure When you go the next time, don't put up at your own house, stay
mn someone else's house, but vlSlt your family When you leave, don't mnform
them at all In thus way, after you have paud vasts to your home five or s1x tames,
your absence wall be taken as natural, and there wll be no anxiety.' Such a
tender-hearted and considerate person Sn Aurobmdo was and at the same time
the mam hgure m a secret revolutionary conspiracy!

(To be contnued)

A POEM AND A FLOWER

A POEM Is fluttering 1ts wings
On the colourful petals of a flower,
Its rustling sound to shower
On my lonely wondermgs.

And a dew-washed bud 1s a-bloom
In a poem's smilmg stream
Waitmg to pour its fragrant dream
In my broken heart's small room.

At last the poem and the flower
Stand mn each other's sight
To set ablaze this earthly lamp
At the gate of the dark stormy mght

SURYAKANTI MOHANTY



ANTI-RELATIONAL ARGUMENT AND MONISM
DuRING the fust and second decades of the present century there was an
mterestmg debate among Reahsts and Idealists of the West concermng the status
and metaphysical outcome of relations. F H Bradley (1846-1924) 1n hs well
known work, Appearance and Realty, argued with vehemence in favour of
mternal relat10ns, but he held the view that from the ultimate standpomt such
relat10ns cannot be attnbuted to Reahty or the Absolute whch 1s perfect,
immobile, immutable, transcendent and impersonal. Bertrand Russell (1872-
1970) wntes mn h1s Autobiography that at one stage he was very much mfluenced
by Bradley but he could not reconcile himself to the unreahty of relations as he
was a mathematician and mterested very much m provmg the reality of the
existmg world. He contnbuted to the development of Symbolic Logic and
especially to that of relations which he regarded as real and mdependent.

In the thud chapter of his work, Bradley argues that when two terms or
qualities are related by either A or B or R, then relation itself becomes a thud
term or quality and this kmd of relationship creates at this stage a problem of
another relation which contmues mdefimtely. Relation cannot relate relation but
qualities and therefore 1t 1s itself converted mto a new quality. This, Bradley
argues, takes us to mdefimte regress and therefore the entire process of relatmg
qualities 1s faulty as well as contradictory. He argues that whenever there are
d1stmctions and differences there are relat10ns to relate them In the field of
consc10usness even when we abstract from the relations of identity and dif
ference, they are never mdependent. One 1s together with, and related to,
another-m fact always to more than one. Relation cannot be made absolute and
when 1t 1s made so by mistake rt 1s self-discrepant Consider that the qualities A
and B are to be different from each other; and if so, that difference must fall
somewhere. If 1t falls, in any degree or to any extent, outside A or B, we have
relation at once. But on the other hand, how can difference and otherness fall
mns1de? If we have mn A any such otherness, then ms1de A we must dustinguush its
own quality and its otherness If so then the unsolved problem breaks out mns1de
each quality, and separates each mto two qualities mn relat1on. There 1s no
drvers1ty without relation. If there are no differences, there are no qualities.
Agam 1f there 1s any difference, then that mmphes a relaton.

Bradley thinks that external as well as mternal relations create a meta
phys1cal problem and they are contradictory and unintellgble To thunk 1s to
relate but agam to relate 1s to have more relations and such a network cannot be
applied to the Absolute which is pure and immutable Relations must depend
upon terms and, mn turn, terms depend upon relations. Either the problem is
found outside the terms or 1t is found mnsde the terms Both ways 1t 1s msoluble
and d1vers1ty 1s fatal to the internal umty of each It demands a new relation and
so on without lmt
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G W Leibmtz (1646-1716) took up, in the history of philosophy, the pos1
t1on of demal of relations among qualities and arnved at the view of 'Monads'
which are mdependent and self-subsistent In the ph1losoph1cal system of
Lebmtz such an mdependence of monads was ultimately found to be untenable
as he could not explam 'actrvty' mn case of soul and God He had to resort to
'Pre-established harmony' in order to explain relation among monads and theu
internal act1V1ty On the other hand, Hume (1711-1776) and Russell accepted the
reality of relatons but mn doing so they did not adequately explamn the relation
ship hetween world and ultimate reahty. The purport of this exposition 1s to
show that such an anti-relational argument lands mn abstract monism, sacrfrcmng
the dynamic, personal and manufestmng character of the Absolute.

The relational character of thmgs and the world at large makes 'Appear
ance' and hence 1t 1s less than real. Is relation therefore 'illusory'? Bradley of
course cons1ders 1t as part of the Absolute or Reality He makes a d1stmction
between appearance and illusion Relation although a contradiction m itself 1s an
intnns1c portion of the Absolute. He holds that 'somehow' such a contradcto1y
relation is transmuted mnto the Absolute and becomes its part I have said that
such a view of relation lands mn abstract momsm because, although abstract
momsm contends that the Absolute is everywhere, it is dev01d ot personal
relationship and dynamism to manifest mn the drversrty of phenomena
Samikarachrya m hus Sarraka Bhasya, whle critic1smng Va1sheshka Categories,
undertakes to reject samav@ya m Va1sheshka Va1sheshka thinkers make a
distinct1on between samyoga whch Is external relation and samavaya wh1ch Is
internal relation Samkara, while argumg agamst samavaya-relanonship, holds
that an mternal relation such as that between cotton and cloth, ground-nut and
o1l creates further relation mn order to buld up proper relationship between two
terms and as a result it ends in an 'Indefmite regress' (anavastha). Therefore the
samav@ya category is illegitimate and mvalid. Spmoza, while argumg for one
substance agamst the view of Descartes who held that there are three ultimate
substances, said that in order to relate these substances one would reqmre a
fourth substance and then it would carry the relationship to further substances
Therefore, there should be one substance alone and that would be really 'Self
existence'

The Integral Monism of Sn Aurobindo which 1s propounded m his magnum
opus, The Lafe Dvne, lays down the truth of the double pose of the Absolute as
static and dynamic, personal and impersonal, mutable and 1mmutable, tran
scendent and immanent, and mamtams that both the po1ses are true of Reality
simultaneously He wntes, "The pure existent is then a fact and no mere
concept; it is the fundamental reahty But, let us hasten to add, the movement,
the energy, the becommg are also a fact, also a reality We have therefore two
fundamental facts of pure existence and of world-existence, a fact of Bemg, a
fact of Becommg. To deny one or the other 1s easy; to recognise the facts of
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consciousness and find out their relation 1s the true and fruitful wisdom.. . The
Absolute is beyond stability and movement as 1t 1s beyond umty and multiphc1ty.
But it takes its eternal poise m the one and the stable and wh1rls round itself
mfimtely, mconceivably, securely mn the movmg and multitudmous. . But as we
cannot descnbe or think out the Absolute mn itself, beyond stablty and
movement, beyond unity and multltude,-nor 1s that at all our busme~s,-we
must accept the double fact, admit both Shiva and Kah and seek to know what 1s
this measureless Movement m Time and Space with regard to that timeless and
spaceless pure Existence ... to which measure and measurelessness are 1nappl
cable."" Smce the Absolute 1s Ommpotent and pure Aff1rmation, 1t 1s capable of
holding two poises of statcty and dynamcrty, personalty and 1mpersonalty
together. It 1s also capable of relatmg itself with the multiple phenomena of the
world without leadmg to an indefmite regress

The facts of love, mutual relation, devotion, dispassionate action, sacrifice,
altruistic service and perfect consecration pomt out the poss1bihty of real
relationship among thmgs, phenomena and human bemgs. Concrete monism
takes mnto account the data of bilateral relationship existing among personalities
and souls Sn Aurobmdo's mtegral momsm reconciles God and the Absolute,
human and drvmne love, fmnite and mfmute, mutable and 1mmutable, cosmc world
and supra-cosmic existence. If the Absolute 'exists' and the Absolute alone ex1sts
then whatever exists must be mn the purview of the Absolute. It is the 'Anti
relatonal' argument which dstmngu1shes between God as practical reality,
highest appearance, and supra-relational Absolute owmg to its logic of under
standmg and Reason which holds that relationship leads to mdefm1te regress and
hence cannot be apphed to the Absolute without ·supplementation' Such an
abstract momsm is required to be replaced by a concrete and mtegral monism
wh1ch 1s comprehensive and takes mnto 1ts compass different types of relatons,
real as well as ideal and mamfests as drvne and ventable.

Bradley at the end of the chapter says: "The conclusion to which I am
brought 1s that a relational way of thought-anyone that moves by the machinery
of terms and relations-must give appearance, and not truth."" An appearance 1s
that which 1s contradictory and self-discrepant. However, 1t 1s to be observed
that contradiction 1s not so flat and evident on the surface. It is the mward
discrepancy and contradiction whch spoils the external datum of relationship
among multiple phenomena It 1s the ego which 1s contradictory and distorts the
standpomt and relation of thmgs. Sn Aurobindo observes: "It follows that m this
surface or desire-soul there 1s no true soul-hfe, but a psychic deformation and
wrong reception of the touch ot thmgs The malady of the world 1s that the
individual cannot find Hus real soul, and the root cause of this malady 1s agamn that
he cannot meet m his embrace of thmgs outward the real soul of the world m
which he hves. He seeks to fmd there the essence of bemg, the essence of power,
the essence of conscious-existence, the essence of delight, but receives mstead a
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crowd of contradictory touches and 1mpress1ons. If he could find that essence, he
would fmd also the one umversal bemg, power, conscious existence and delight
even mn thus throng of touches and Impress1ons, the contradictions of what seems
would be reconciled m the umty and harmony of the Truth that reaches out to us
m these contacts At the same time he would fmd his own true soul and through
1t h1s self, because the true soul 1s h1s self's delegate and his self and the self of the
world are one But thus he cannot do because of the ego1stuc Ignorance mn the
mmd of thought, the heart of emotion, the sense which responds to the touch of
thmgs .. "3 If things are self-explammg to the real self which 1s indeed the psychic
bemg, dynamic and livmg w1thm the recesses of our bemg, then the relation
which bmds is also self-explaming and does not lead mmd and mtellect to a
network of falsehood

It 1s owmg to our dismal failure to fmd the true relationship among thmgs
and human love that relationship itself 1s held to be false, illusory and contra
dctory. As a result the Drvmne and the Perfect Whole are themselves said to be
an impersonal and abstract Absolute. In case of such an abstract Absolute which
is supra-relational the facts of ignorance and evil are formidable hurdles. If
Perfect and Imperfect, Fnte and Infinite, Drvmne and Und1vine are oppos1tes
which are irreconcilable, then relationship seems to be unreal and contradictory.
However, it is possible to look at the datum of consciousness as pure, s1lent and
yet mtegral and dynamic for mamfestmg m body, hfe and mmd m a real psychical
way Sn Aurobmdo says: "A Divine Whole that 1s perfect by reason of the
imperfection of its parts, runs the nsk of itself bemg only perfect m imperfection,
because 1t fulfils entirely some stage m an unaccomplished purpose, 1t 1s then a
present but not an ultimate Totality.. The true Drvmne would then be secret
within us and perhaps supreme above us; to fmd the Divme w1thm us and above
us would be the real solution, to become perfect as That Is perfect, to attam
liberation by likeness to 1t or by attamnmng to the law of nature, s@drsya,
sadharmya "

HARSIDDH JOSHI
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DEATH AND HONOUR IN ANTONYAND CLEOPATRA
PAsSION 1s a distorted 1mage of love. It s a blind search for man's onginal
emotion In the openmg scene of Antony and Cleopatra, one has the impression
of this half-revealed search Shakespeare's subtle use of words and phrases
mdicates his deliberate arrangement of a dramatic scheme which culmmates, ma
kind of tragic epic, m the last scene of the play The 1mage of pass1on and
Demetnus's words at the end of the first scene conceal Shakespeare's subtleties.
The eclipse of honour 1s an eclipse of traditional honour. Yet another kind of
honour is gomg to hght up the life of Antony and Cleopatra This "honour" is
synonymous wth that 'love" which 1s to be discovered and crt1cs are quite n1ght
mn calling 1t a "thurd world".

Wilson Knight's theory of "expanded metaphor' 1s perfectly apphcable to
this play. The metaphor 1s suggested m the opemng scene and the rest of the play
shows the expans1on. What 1s the metaphor expanded? It 1s a pa1r, nay, a single
entity with two faces: love 1s death m Antony and Cleopatra Plays like King
Lear and Antony and Cleopatra conf1rm Ehot's theory of one central rhetoric mn
one drama. The metaphor of pass1on mn the first scene 1s the metaphor of love
and death Antony does not know much about the rhetonc he is using now:

Here 1s my space.

When, later m the play, Antony speaks to Eros about the "long day's task"
whch 1s to end with Cleopatra's death, our mmd springs back to those bare
words of the f1rst scene. When Antony utters phrases hke "nobleness of life",
"mutual pa1r", "such a twain", etc., he 1s thinking not of the present but of the
future. It 1s a plam gesture floatmg towards the edge of etermty Speech comes
before the high action. Although Antony's mward growth 1s not equal to
Cleopatra's, he is speakmg on behalf of the par:

Then must thou needs fmd out new heaven, new earth

Antony 1s thmkmg of a pilgnmage not knowing much about its nature mn Act I,
Scene I, but he is certainly more conscious before his death mn Act IV, Scene XV:

I am dymg, Egypt, dytng; only
I here importune death awhile, until
Of many thousand kisses the poor last
I lay upon thy bps.

The whole affair of the "kisses" 1s so different now. A htte later whle talking to
Cleopatra he repeats the first line "I am dying, Egypt, dying". Kenneth Mu1r
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suspects it to be an editorial fault But this could be Antony's favourite
expression for dramatising his moment of departure. In the first case it becomes
great poetry. In the second effort the vibration has left him. There is a sovereign
royalty m thIs poetry, royalty of love which is honour.

Cleopatra has no muddle gear. She 1s ether sensual or sp1ritual; the moral
world is almost unknown to her Kate Fhnt draws our notice to Cleopatra's
silence (Sgnifcant Otherness: Sex, Slence and Cleopatra) regarding her private
thoughts. In fact, she rarely reveals herself. That is why we have to depend so
much on Enobarbus to know her motivations The central rhetoric of the play,
whch governs her character, 1s clarfied by Enobarbus, first mn Act I, Scene II,
and then later mn Act II, Scene II. In Act I, Scene II, the suggestion is revealing:

I do thunk there 1s mettle mn death, which commits some lovmg act upon her,
she hath such a celerity m dymg.

Even though the ethical ideal is ahen to her temperament, the capacity for death
ascertains her capacity for love. The only clear moral utterance is "Husband, I
come", which is qmckly followed by illumined words. Otherwise, the leap from
the sensual to the sublime is direct

Like Antony she is uttermg the speech fm,t, then realising the speech
through action. Even mn Act I, Scene III, Cleopatra labours to utter an ideal
speech whale trying to 1magmne a past glory:

Etermty was m our bps, and eyes,
Bhss m our brows' bent; none our parts so poor,
But was a race of heaven.

Sn Aurobmndo calls 1t "plamnly vital in 1ts excited thlP'. But then this 1s the
begmnmg of an "evolut10n of speech", which will lead to an "evolution of
action" Cleopatra's suffering is obvious a little later m the same Scene when she
is at a loss for words to reveal her cnsis. Let us hsten to her confusion:

Courteous lord, one word.
S1r, you and I must part but that's not it:
S1r, you and I have lov'dbut there's not t;
That you know well something it is I would,
O, my oblrvon 1s a very Antony,
And I am all forgotten.

This is no actmg, but an expression of a chaotic mind. There is a strange
helplessness in the tough and passionate woman. Far from being the words of an
enchantress, these show her desperate search for an expression which will be
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powerful enough to influence him at the hour of parting. Cleopatra's trans
formation is not an abohtion of her usual nature and temperament. Sexual
imagery mirrors her usual consciousness; the descent of somethmg higher on that
consciousness shows her a very unique way of transcendence She tries to express
her new-found hght m terms of sexual imagery. In fact, she does it very
spontaneously. The change in her is not sudden. There has been a preparation
for the fifth Act smce Act I, Scene III. The signs of suffering are more clear in
Act II, Scene V, where Cleopatra's tone and imagery have changed:

The merchandise which thou hast brought from Rome
Are all too dear for me.
Lie they upon thy hand, and be undone by 'em.

There is gradual preparation for a greater death through many deaths.
Enobarbus, the mterpreter, tells us her case history He is fascinated by the
poetry m her character and of all the characters mn the play he has the most
authentic knowledge of her deeper qualities Critics tend to appreciate his poetic
comments and ignore the colourless wonder: "wonderful piece of work." This is
not a derogatory remark. Cleopatra 1s wonderful, there is no better adJectlve to
describe her than what Pater would have called the "umque word".

Cleopatra's identification with the image of Rome confirms her surrender.
The fear of exposure mn the open streets of Rome, which both Darnel and
Shakespeare strongly suggest, 1s a royal queen's spec1al sens1trvrty. That is
realism, but is not m contradiction with Cleopatra's love. Her last reference to
Rome relatmg to Antony's burial is the acceptance of her dream-image: Rome as
expressed by Antony. Only the Roman can attam this royalty of love which is the
other name of honour. There is a sovereign royalty m Antony's love and
Cleopatra's answering love. But Cleopatra's answering love misses the moral
layer Even m her moments of glory in Act V, she betrays the trace of sexual
jealousy, whch 1s stall haunting her. She has a hystencal fear that Charmian may
reach Antony earlier than she and that Antony will "make demand of her, and
spend hus ktss " She Is still thunkmng mn terms of sex and 1s still very much in a kmnd
of court culture, whch shows kings and queens taking delight mn "unregister'd'
sex (see Act III, Scene XIII, lines 18-19, where Antony is abusing Cleopatra).

This is thus a umque transcendence where the ethical world is irrelevant.
Graham Holderness (1n hus 'Some Squeaking Cleopatra': Theatrcalty n Antony
and Cleopatra) draws our attention to Caesar's comments on Cleopatra's corpse
mn Act V, Scene II, 342-6. The beauty of the corpse had been "calculated" by
Cleopatra herself. She would rather accept an aesthetics of death on her way up.
But touching the eth1cal world to reach the sublime 1s an impossibly difficult task
for her

Enobarbus 1s an interpreter of lfe, a mun1-Shakespeare. He 1romses, erther
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to appreciate or to depreciate, and his poetry 1s the poetry of irony. By and large,
1t 1s objectrve poetry, relaxatrve both for himself and for his listeners We know
him as a fun-lover and a wise soldier, unaffected by the burden of hfe. His
betrayal of Antony 1s a turning-pomt; 1t prepares for the second plane of poetry
which 1s subjective. It is a surprse for us The man 1s a Roman, a hundred
percent Roman, a proud fellow whom we never suspect to be an anstocrat till
before his death. Shakespeare, the supreme reahst, is well aware of his motives,
his possible reactions after an un-Roman act. The most cruel melts when honour
and Justice are offered to him by the sufferer This 1s the law of life. Enobarbus,
far from bemg a cruel fellow, 1s a supenor bemg.

His repentance 1s qmck and death remams the only way out to regam
honour. Listen to his words m Act IV, Scene VI·

. . I have done 1ll,
Of which I do accuse myself so sorely,
That I will joy no more.

Thus poetry 1s deeply personal and indicates the death of the fun-lover. The
climax of this subjective dnve 1s contamed m his last speech (Act IV, Scene IX):

O sovereign mistress of true melancholy,
The pmsonous damp of night disponge upon me,
That hfe, a very rebel to my will,
May hang no longer on me. Throw my heart
Agamst the flmt and hardness of my fault,
Which bemng dred with gref, wall break to powder,
And fmmush all foul thoughts O Antony,
Nobler than my revolt is mfamous,
Forgive me mn thme own particular,
But let the world rank me m register
A master-leaver, and a fugitive
0 Antony! 0 Antony'

Enobarbus's subjective poetry 1s a surpnse, because rt 1s basically non-ntel
lectual poetry spoken by an mtellectual. The dymg speech is emotional, an effort
to be as honourable as Antony,-another proud Roman with a very obvious
anstocratic mmd, a temperament devoid of meanness. Domitius Enobarbus is
not prepared to forgive his ahen meanness His last words "O Antony' 0
Antony!" mean a total surrender to an image of hfe which he has lost and which
he wishes to regain mn death. Even for him all length of time is torture, because
death alone can pacfy hum, death can help hum hide his face, death can give hum
back the image of the Roman. Enobarbus 1s a loner, a tragic character mn the
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end-part of his hfe, and his death is virtually unappreciated
Wilson Kmght's essays on Antony and Cleopatra 10cluded 10 The Imperial

Theme are remarkable examples of intmhve cnticism governed by a powerful
10tellectual mind But it is difficult to agree with him when mn The Transcendental
Humanism ofAntony and Cleopatra he says: "Here, where our subject is one
very largely sensuous, our medrum 1s peculiarly desensuahzed." The medium
follows the motives ofAntony and Cleopatra. When Antony abuses Cleopatra in
line 118, Act III, Scene XIII, It simply projects hs own nature. Thus 1s not the
picture of a desensuahzed medmm There are other 10stances 10 the play The
pomnt 1s the major characters mn the play are soldiers. Shakespeare as a reahst
and a revealer of hfe as a whole cannot afford to ,ma10ta10 a desensuahzed
medrum throughout What he wishe~ to show is the growth of love mn the sensual
man Honour or love shapes itself mn a unique way, mn the midst of filth and mire.
The poetry mn later scenes images the effort to be what was a blank fore
knowledge m Act I, Scene I.

GOUTAM GHOSAL

ON YOUR BIRTHDAY (25.11.96)

O How could I wish
A happy Birthday
To a rad1ant
And rare bloom·
Ever open and fresh
With all 1ts grace?

Live long, 10 spint young,
0 ever-blossom10g bhss,
An ageles tongue
Of ever-renew10g peace!

Let the Sun smile,
Let the moon pile
Upon you all its nches
For the unfoldmg
Of life's Intimate
And ultimate secret1

ASHALATA DASH



THE QUESTION OF GOD IN SCIENCE
GOD-A DISCARDED DREAM NEEDED NO MORE?

AN ancient wisdom fades into the past,
The ages' faith becomes an 1dle tale,
God passes out of the awakened thought,
An old discarded dream needed no more ...

Savltrz, SABCL, Vol 28, p 253

k

LAPLACE-HYPOTHESIS OF GOD NOT NECESSARY

Laplace had presented Napoleon wth a copy of hus monumental work Meca
nque Celeste. Thmking of provokmg Laplace, Napoleon took him to task for
an apparent oversight. 'You have wntten this huge book on the system of the
world without once ment1omng the author of the universe.' 'Sire,' Laplace
retorted, 'I had no need of that hypothesis ' (Sire, Je n'avais pas besom de cette
hypothese )

When Napoleon repeated this to Lagrange, the latter remarked, 'Ah, but
that 1s a fme hypothesis. It explams so many things.'

*

SRI AUROBINDO'S COMMENT

When the scientist says that "scientifically speaking, God 1s a hypothesis whch is
no longer necessary" he 1s talkmg arrant nonsense-for the existence of God is
not and cannot be and never was a scientific hypothesis or problem at all, 1t is
and always has been a spiritual or a metaphysical problem. You cannot speak
scientifically about it at all either pro or con. The metaphys1crnn or the spmtual
seeker has a nght to point out that it is nonsense ...

SABCL, Vol 22, p 200

Presented by SwADESH
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THE ANTHROPIC FERVOUR
IT is a strange paradox that excess of science is leadmg us away from science. The
strident matenalism of the previous year has now sobered and a new element in
the approach entered in. We are talkmg of mysticism that was till recent times
anathema to physics. Not that the philosophy of materialism was founded on the
Newtonian-Cartesian principles; for that philosophy 1s as ancient as the hills and
has always gripped the minds of men mn an mmmed1ate way. In the formulations of
Thales of Mlletus or Empedocles or Democntus or, m spmtual India, the
atom1sts of the Sankhya school or the Charvaks or the Vaisheshikas, the thrust
was speculative, goaded by virtue of sense-perception Not that there was no
Pythagoras or Heraclitus or Plotinus or Parmenides, or an oriental researcher of
the nature of Prakriti; but the mam line of approach always remamed abstract
conceptual. The tools of science were yet to be discovered.

Parmenides, for instance m his remarkable poem De Natura,* 1s nding a
chanot drawn by fiery mares-the passions of the soul-m his journey to a place
'far from the beaten track of men' His poem begms with the followmg
descnption: "The axle glowedm the socket and gave forth a sound as of a pipe as
the daughters of the Sun left the abode of Night and hastened on towards the
Light There stands the Gate which divdes the ways of Night and Day." The
austere guardian of the Gate refuses to hand over the keys to him, but the
shinmg daughters of the Sun persuade her to allow the seer-poet to pass through
In tum she tells him: It 1s meet that thou shouldst travel both roads-the
unshaken heart of the well-rounded truth (science) and the opm1ons of mortals
(appearances) m which there is no true behef at all." Is modern physics standmg
at the Gate of this Goddess, waitmg for the Word? So 1t seems to some of the
modem commentators. Unfortunately, however, this 1s not so. Parmenides was
guided by the pure ray of mntuutron whch took hm to the Gate, almost the Vedic
Gate, of that Goddess's abode. But m the hands of these wnters 1t becomes too
cerebral, 1f not popular1st1c.

In fact the argument runs qmte topsyturvy at tunes Thus Fntjof Capra, m
his bestseller The Tao of Physics, makes a very peculiar statement: "The
d1scovenes of modem physics necessitated profound changes of concepts hke
space, time, matter, object, cause and effect, etc; and smce these concepts are so
bas1c to our way of experiencing the world, rt 1s not surprising that the phys1casts
who were forced to change them felt somethmg of a shock. Out of these changes
emerged a new and radically different world-view, still m the process of
formation by current scientific research It seems, then, that the Eastern mystics
and Western physcsts went through similar revolutionary experiences whch led

The onginal Greek work s entitled Adversus Mathematcos, but it Is better known through its Lahn
translation
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them to completely new ways of seemg the world... The European physicist
Niels Bohr and the Indian mystic Sn Aurobmdo both express the depth and the
radical character of this expenence."

Was Sri Aurobmdo led to this discovery by the dscoveres of modern
physics, "still in the process of formation"? Did his concepts of space, time,
matter, object, cause and effect arise out of the findings of the phys1c1st? And we
have to remember that he wrote his philosophical magnum opus The Life Divine
mn the second decade of this century when quantum mechamcs had not yet taken
birth-it happened ten years later and then, still dazzled, it was gropmg for the
clue to mterpret its own formulations. It 1s true that Niels Bohr wanted to
somehow save the new, m fact radically new, effort of de Broghe, Heisenberg,
Schrodmnger, Dirac and Max Born by gving 1t a sort of philosophical dgnuty.
But, then, m the process he became a Greek philosopher with thought-pre
occupat10n; fmally, he propounded the mystique of a probabilstc mnterpretat1on
mn determmnmng the nature of the physical world. No doubt, quantummechamcs 1s
the most successful theory today to describe the m1croscop1c umverse and its
ment hes entirely m the frmtfulness of its empiricism. The gains have been
enormous, bewildering, far-reaching m ther scent1fc, technological and social
consequences. Ths has given a certamn crediblty to the theory, but there have
been doubts also cast on it. Emstem himself was very reluctant to accept 1t and
always considered it to be a provisional theory, he repeatedly said, though mn a
rhetoncal way, that God does not play dice. Success did not bhnd him as far as
the fundamental issues were concerned and he remamed unperturbed by Bohr's
retort about God's play. If this 1s so, can we really go along with Capra who, m
haste, says that the Eastern mystic got his knowledge from the fmndmngs of the
new physics? Besides, it will be a total lack of understanding of the ways of a
practitioner of the Yogic-spiritual dscrplne: It betrays ignorance about the
method and meamng of mysticism, about the nature of an altogether different
!me of pursuit.

The new Avatar of physics speaks probabilistically But 1t is not enumera
tive probab1hty of a system contammg countless participants; 1t 1s not a Maxwell
Boltzmann type of descnpt1on where the problem cannot be formulated because
of maccessibihty to the parameters of the system. Quantum mechanical proba
b1hty 1s mtnnsic; it is there mn the very nature of thmgs-1t is there at the level of
the mndrvdual events. Thus has led to a great deal of romanticism, mn the process
even bringing d1scred1t to the otherwise sound pnnciples of scientific research
and investigation All this mumbo-Jumbo-we owe 1t to the quuck philosophers
of physics. People even go so far as to say that probab1hty 1mphes for them free
wll at the atomc level' And the strange thung about thus free-wll 1s that 1t ex1sts
at the microscopic level of an electron or a nucleus or a quark, but at once
disappears 1n a pebble or a mountamn' Not that there 1s no mnconscrent will of the
atom, if we are to recall Haeckel; but mn the mnconscrent domamn 1t remamns
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Ineffective. To awaken rt 1s the great occultist's task and the expectation is that 1t
wll be fulfilled.

In quantum mechamcs the observer himself becomes a part of observation.
In 1t there 1s no cold Newtoman objective umverse, aloof and standing away
from him; the umverse 1s not out there for study m an mdependent way. In it the
result of an expenment depends upon the participation of the observer; 1t always
speaks of superposition of several poss1blites, the final outcome bemng decided
by the act of observat10n This 1s a new departure from the classical approach
and has far-reachmg 1mphcations. Thus, as an example, take the tossmg of a coin
in which the fifty-fifty probability of 'head' and 'tail' 1s mixed up in the
descnptlon; the fmal outcome of 'head' or 'tail' depends entirely upon the
observer's act of seemg 1t This has, this entry of the observer mn the experiment
and 1ts interpretation has, 1t 1s sad, Introduced the element of subjectrvrty into
physics. Of course, 1t 1s to be understood that 1t 1s not the free-wheeling
subjectivity of a creative artist, because 1t 1s applicable to any observer and the
companson of results of several expenmentahsts yet becomes possible. There
are still laws of physics, though of a different kmd

Now m thus probabilistic world we have a very strange situation. There
seems to be a certam operatmg prmc1ple behmd 1t, almost a sort of secret yet
directed teleological aim present m 1t. Things are so, because everythmg has got
to go to make them so. The big bang had to be there and the carbon-based life
and the nght cond1t10ns on the planet earth-for man to appear at an appro
pnate pomt of space and at an appropnate moment of time. There 1s 1n the
matenal umverse what is called "an anthropic selection effect" Accordmg to R.
Dick, who first made this proposal, "we cannot observe the umverse from
outside, we can see 1t from our pomt of view" Everythmg then gets adjusted
accordmgly Ice has to float on water for the fish to propagate and survive in the
Antarctc reg1on

In such a world of multiple poss1bult1es, that one poss1blty has been
selected which has resulted m our bemg here. Naturally, 1t means that many
umverses have remamed unmamfest. But 1f hfe was the goal then this umverse
tailored for this purpose alone could flounsh. We may then extend the argument
a httle farther and say that for Plato's mind to appear, thus 1s the only kmnd of
combmnaton that could accomplish 1t Granting weight to these arguments, 1t
does not need much more 1magmnat1on to assert the formation of soul mn a
matenal process That, m effect, would make the fmal cause the operatmg
principle m the physical world. The Omega Point would be the dnvmg force in
this complex operation of the umverse. In the Barrow-Tipler rhapsody: "Life
would have gamed control of all matter and forces not only ma smgle umverse,
but mn all umverses whose existence 1s logically possible; hfe would have spread
Into all spat1al regions m all universes whch could logically ex1st, and will have
stored an mfmmrte amount of mformaton including all bits of knowledge which 1t
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1s logically possible to know. And thus 1s the end."
Very soothing mdeed, but 1s 1t plausible? Does 1t have scientific credibluty?

Does 1t, m fact, come at all anywhere near to the tenets of physics? If we are to
recognise theIT rewarding methodology of research and mvest1gat1on, then we
see that we are dnftmg pretty far away from 1t; m this type of speculatve, 1f not
1magmnatrve, non-empirical non-data-based exercise we may fall back into the
mediaeval pit, a matter of senous concern

Parmenides, rdmng the chariot dnven by the fiery mares, the Energies that
take us to the path of Knowledge, had arrived at the Gate of the austere
Goddess's abode and was advised to follow both roads, the one of truth or
science and that of the opmions of mortals. We, trave!hng along the second,
seem to have forgotten the first.

R. Y. DESHPANDE

THE SUN-WHEEL

SUN-WHEEL Of God rolls on the path of noon
A meteor-tral with far impetuous flght,
A body of hghtnmng-mass, a stupendous orb
Burnmg, wheelmg its way towards the unknown
Its road 1s the cosmos of sprawling sleep.
Its tracks are unmapped in the stores of vo1d.
Its passage 1s ecstasy creatrix and bare,
An ocean-sweep, a world-vanqmshmg chase,
A hon-rush towards the woods of light.
The earth below now feels its zoom and roll
All tremors cease within, a bod1less trance
Grips now the dust with imperishable hands.
An opening 1s made m its cavern-pit and womb.
An umversal storm of blaze comes down
Into its deeps wmtmg, subhme and lost.
A tornado leaps pregnant with solar ray.
The sun of God becomes the wheel of Grace.

31 3 1959

(From the late poet's unpubhshed dianes.)

ROMEN



THE INDIAN VISION OF HUMAN DEVELOPMENT
THE FOURFOLD SOCIAL ORDER

(Continued from the issue of November 1996)

THEsE are the psychological principles behind the ancient Indian 1deal of Chatur
varna But Sn Aurobmdo brmgs some new and fresh ms1ghts mto this ancient
Ind1an concept which reveal some more of the hdden truths behind the 1deal.

The first msight is that these four soul-types represent the four soul-powers
of Humanity whch exst mn every mndivdual and collective soul of Man. Thus no
human mndrvdual or collectvuty 1s exclusively of a particular type. It 1s the
predommant power of the soul which determines its swadharma. As Sri
Aurobindo observes.

"There is always m human nature somethmg of all these four personalities
developed or undeveloped, wide or narrow, suppressed or nsing to the surface,
but mn most men one or the other tends to predommate and seems to take up
sometimes the whole space of action in the nature. . Each Jva possesses mn his
spmtual nature these four sides, 1s a soul of knowledge, a soul of strength and of
power, a soul of mutuality and mterchange, a soul of works and service, but one
side or other predommates m the action and expressive spmt and tmges the
dealings of the soul with 1ts embodied nature

If we mtrospect a httle, we can see that there are mn each one of us all these
four natural urges correspondmg to the four powers-the urge to know and
understand of the Brahmana, the urge to conquer and master of the Kshatriya,
the urge to give and take, adapt, harmomse and orgamse of the Vaishya, and the
urge to work and serve of the Shudra. But one particular tendency, the most
conscious and developed, may take the lead and gve a unique tmnge to the
temperament and personality. In fact the entire human life and progress is a
combmed action of these four powers of the human soul and all of them are
needed for successful dealmg with life

"Our hfe itself 1s at once an mnquury after truth and knowledge, a struggle
and battle of our will with ourselves and surrounding forces, a constant production,
adaptat10n, applicat10n of skill to the material of hfe and a sacrifice and service. "2

And each of these four powers needs the help of other powers for its own
completeness and for its perfect self-expression m Society. As Sn Aurobmdo
explams with regard to the Brahmana.

"None of these four types of personahty can be complete .. 1f 1t does not
bnng mto It ~omethmg of the other qualities The man of knowledge [Brahmana]
cannot serve Truth with freedom and perfection, 1f he has not the mtellectual
and moral courage, will, audacity, the strength [of the Kshatnya] to open and
conquer new kmgdoms, otherwise he becomes a slave of the limited mtellect or a
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servant or at most a ntual pnest of only an established knowledge,--cannot use
his knowledge to the best advantage unless he has the adaptive skill [of the
Vaishya] to work out its truth for the practice of life, otherwise he hves only m
the 1dea,cannot make the entire consecration of his knowledge unless he has
the spmt of service to humamty [of the Shudra], to the Godhead mn man and the
Master of his bemg "'

This apphes also to the other three soul-types And whatever is said
regarding the mndrv1dual apples equally to the collectivity For human society 1s
not only an orgamsed, co-ordmated and collective self-expression of human
mndrvduals but a hvmg orgamc bemg which 1s more than the sum of its parts.

But the great sages of India never confmed their v1s1on to the hmited
potent1alty of the mndrvdual and collective ego-self or even the soul-self of
Humamty, but constantly referred every human phenomenon to its cosmic
principle or divine archetype In the vus1on of Ind1an seers, the fourfold soul
types of Humamty are themselves the self-expression of the four cosmic powers
of the drvmne Realty. Sn Aurobmdo descnbes these four powers.

"Thus we have first the symbohc idea of the four orders, expressmg... the
D1vine as knowledge m man, the DIvme as power, the D1vme as production,
enjoyment and mutualty, the DIvmne as service, obedience and work These
drvus1ons answer to four cosmic principles, the Wisdom that concerves the order
and pnnc1ple of thmgs, the Power that sanct10ns, upholds and enforces 1t, the
Harmony that creates the arrangement of its parts, the Work that carnes out
what the rest direct. "4

These four cosmic powers are called m Indian mythology Maheshwari,
Mahakal, Mahalakshm and Mahasaraswat1.

We have already seen the psychological and soc1al principle or necessity of
the fourfold social order. The fourfold cosmic prncple reveals the universal
prncmple or necessity behmnd ths Ind1an system

Thus the Indian conception of the fourfold social order 1s ultimately denved
from the cosmic creative process In this Indian view human creativity of the
mndrvidual or collectrvrty 1s an mtegral part of the cosmic creative process. Any
mndrvdual or collectivity, to maximise 1ts well-bemg and creatrve effectiveness,
has to orgamse its hfe not only accordmg to the md1v1dual and social Dharma but
also m harmony with the Dharma of the umversal creative process.

Hence the creative activity of any orgamsed human endeavour ,-whether it
is of an orgamsation, commumty or a nat1on,-to be mtegrally effective must
have four functions or stages correspondmg to the four cosmic pnnc1ples The
s1gmficance of these stages or functons 1s descnbed below in the hght of modern
developments

1) Concept1on mn Idea, Vynana, act of knowledge of the Brahmana or
Maheshwan It 1s the function of the Path-fmder, Value-shaper and creative
Thmker and Visionary. In modern management thought this corresponds to the
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stage or funct10n of planmng or policy formulation and shapmg culture. Most of
the specialist professionals in the advisory cadre belong to the Brahmana sec
t1ons of the modern society Here it would be mterestmg to note the d1stmctlon
made between what rs called "staff" and "line" functions m modern manage
ment. Staff function belongs to those personnel who provide expert advice but
do not have the power to take decisions. Lme function belongs to those who are
in the executive ranks and have the power to take decisions. In ancient India the
relation between the Kshatnya or the Monarch who was the leader of the
political organ of the society and the Brahmana who was the cultural and
spmtual leader of the society was somewhat similar to the relation between Lme
and Staff functions m modern management. The Brahmana was the revealer and
interpreter of Dharma and the adviser to the Kmg, the Kshatnya. And the
Monarch, the Kshatriya was the upholder and guardian of Dharma

1) Energismng of the 1dea by the Will, Tapas, concentrated dwelling of the
Will on the idea for the reahsatlon of the idea; the act of strength, will and
energy of the Kshatnya and the function of Mahakah. In the field of modern
management and admimstration, it is the mobilisation, concentraton and
direct10n of men, energy and resources for 1mplementmg the idea. In modern
management termmology this function corresponds to the functions of staffmg,
direct1on and control and top le-management pos1ton.

1i) Co-ordination and organ1sat1on of 1deas, men, energies and resources
into a harmonious. mutually interrelated and rhythm1c order, samyoyana, the act
of Mutuality and Harmony of the Vaishya. Most of the general or middle
management positions m government, industries and commerce mvolvmg
pnmanly the function of co-ordinat10n and orgamsatlon belong to this category.

iv) Faithful execution of the Idea and g1vmg matenal shape to the Idea
according to the ongmal conception, plan and harmony; the work of skill,
craftsmanship, mmute attention to detail and service, seva, of the Shudra, the
function of the f1rst-hne supervisory positions and that of the labour force.

In a nutshell, we may say that every orgamsed human endeavour reqmres:
the creative 1dea, Vynana, vis1on and values of a pathfinder Brahmana; the
drive, energy, authority, motlvatmg dynamism, control and d1rected Tapas of a
leader, Kshatnya, the harmonismg, co-ordmatmg and orgamsing skill, sam
yoyana, of an organiser Vaishya; and finally the work, skull and service, seva, of a
Shudra. These four functions together constitute the integral creative Act.

M. s SRINIVASAN
(This Sectwn concluded)
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SRI AUROBINDO-THE SOUL OF INDIA

(Continued from the ssue of November 1996)

SRI AUROBINDO does not go to the scriptures to find support for hs philosophy
nor does he mterpret them from his own standpornt. He studies to see if there is
corroboration in them of the spmtual realisations that came crowdmg upon him,
and the knowledge emerged as the basis of his experience.

Every chapter of The Lafe Dvne is headed by one, sometimes as many as
six or more, epigraphs extracted from ancient Ind1an scriptures or the class1cs of
spiritual philosophy. The marn authontles are the Vedas, the Upamshads and
the Gita. In the revised defmitve ed1ton of The Lafe Divne, out of a total of
about 165 epigraphs distnbuted among 56 chapters, as many as 85 are from the
Upamshads, nearly 60 from the Vedas.

Shankara, Ramanuja and the other numerous commentators on old scnp
tures had been projecting 1n a traditional way what was implied m the old
scriptures, rather than fabncatmg somethrng wholly new Sn Aurobmdo found
entirely new meanmgs and truths m the scriptures.

He discovered in them some of his mner expenences at Baroda, at Alipore,
at Chandernagore. These expenences led him to further studies-all by himself,
without the old commentanesand he came to defmnte conclusions which he
presented mn a series of articles m the Arya under the general heading "The
Secret of the Veda".

He pubhshed his translations of the lsha, Kena and other Upanishads m the
Karmayogn. He wrote on India's great scriptures m the Dharma The Vedas
were seen as "the basis of the Hmdu Dharma but very few knew the real terms
and the fundamental truths of that basis", 1 although the Upamshads unveiled to
us "the Supreme Knowledge, the naked hmits of the real man".

Few were mclmed to face the situation: "For a thousand years we have
accepted the meaning given by Shankara; the commentary by Shankara has
become our Veda, our Upamshad. Why should we take the trouble of studymg
the Upanishads in the onginal? Even when we do so, if ever we come across any
commentary which contradicts Shankara, we immediately reject 1t as false.""

The RIshis of the Upamshads had arnved at Knowledge not by force of logic
or unpredictable mnspiraton, but by a direct Vas1on that came by their own
tapasya-the Yoga that tore the veil of Appearance or Ignorance and revealed
the Real, the Vast, the Truth.

If the Upanishads and Veda were 'Srutr', the Puranas were the 'Smriti' ":
"The revelations of the Rishis who were accomplished m Yoga and

endowed with spmtual rnsight, and the word which the Master of the Umverse
spoke to thelf purified mtelhgence, constitute the 'Sruti'. Ancient knowledge
and learnmg preserved through countless generations, is known as 'Smritt'. "3
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Sri Aurobmdo, soon after his arnval m Pond1cherry, plunged mto Vedic exe
gesis and interpretation to explore the nches of the origmal Sanskrit. He found
hints for the path of his Integral Yoga mn the Gita and the Upamshads, after that
he mtmted that he would find the keys for the Supramental Yoga. Seekmg hght
from the ancient scriptures he found that his mtmtions and expenences hadn't
misled him. It was not surpnsing that mn the Arya Sri Aurobmdo launched
simultaneously The Secret of the Veda and The Life Divine-they are the glonous
fulfilment of the history of the Aryan culture and the great spmtual tradition of
Ind1a.

If The Lafe Dvne gves the PrIncple of the sputual evolution that 1s to
brmg about the Drvmne Life on earth, The Synthesis of Yoga lays down truths for
practice. Yoga, according to Sri Aurobmdo, 1s practical psychology and he takes
a bird's eye view of the man lines of Yoga as they have been developed. HIs
mterpretatlon of The Synthesis of Yoga follows:

"Intellectual, volit10nal, ethical, emot10nal, aesthetic and physical traming
and improvement are all so much to the good, but they are only m the end a
constant movement m a c1rcle without any last dehvering and 1llummnmng amm,
unless they arnve at a point when they can open themselves to the power and
presence of the Sp1rit and admit its direct workmg. This direct workmg effects a
conversion of the whole bemng whch rs the mnduspensable condton of our real
perfection. To grow mto the truth and power of the Spmt and by the direct
act10n of that power to be made a fit channel of its self-express1on,-a hving of
man m the Divine and a divme living of the Spirit in humanity,-wll therefore
be the pnnc1ple and the whole object of an mtegral yoga of Self-perfection."4

After a preliminary survey of the Prmc1ples of Yoga in general and an
examinat10n of the methods of nature in so far as they provide the prototype for
Yoga-processes, "Sn Aurobindo studies the contnbut1ons of the major Imes of
Yoga, trmarga, the Yogas of Works, Knowledge and Devotion, Karma, Jnana
and Bhaktu. He indicates where each of them meets the others in the course of its
development He also expounds, bnefly. the principles of Hatha and the Raja
Yogas and underlmes thelf limitat!Ons. After this he proceeds to work out his
own Yoga of Self-Perfection which ass1mlates the fundamentals of the past yog1c
effort and extends the1r range to reach the whole of the human bemg. Step by
step he takes up each part of the bemg and draws the Imes on which 1t 1s to evolve
towards perfection m its d1vme terms Side by side, he underlmes the need for
mtegration of each advance with the development of others. He examines the
different aspects of the Drvme Realty vz. the Personal, the Impersonal, the
Static and Dynamic, etc. and shows their relevance to the need of the evolvmg
human spmt. He descnbes the fourfold personality of the Soul and the
answering truths in the manfestaton of the Divine Shakt He relates the
Upanishadic Koshas, sheaths or 'bodes' of the indvdual, to corresponding
planes of consc10usness in the cosmos and works out their equation through the
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development of his Integral Yoga. He bmlt the ladder of ascent above the
highest levels of the thinking mind to still hgher levels of the Higher Mmnd,
Illummed Mmd, Intuitive Mmd, Overmmd and Supermmnd mn 1ts vanous grada
tons. He was stll developing hus Yogic Insights and fmndmng out the routes on the
dizzying heights of the Supramental, through Time and Space, when the Arya
ceased pubhcatlon He had wntten on this subject from the first to the last issue,
yet the work remamed mcomplete."

He had hoped to complete it and revise wherever necessary. But that was
never done; only the first part, The Yoga of D1vme Works, was thoroughly
revised and pubhshed m book-form m 1948. The second part, The Yoga of
Integral Knowledge, was also revised but mn portions. The rest was not touched.
This body of Knowledge on the theory and practice of Yoga m its multiple
beanngs, immense potentaltes and graded applcation 1s among the most
authentic manuals on the subject. If only the author had completed 1t to his
satisfaction, it would have been a ventable Veda of Yoga.

The entire work was pubhshed for the first time mn book form 1n 1955the
revised and the unrevised portions together-and it constitutes the most
comprehensive work of Sn Aurobindo on Yoga. His Letters on Yoga (3
Volumes), compiled from the letters to disciples mn reply to ther queres relatmg
to the Practice of Yoga, form a happy complement to the Synthess. These three
volumes, however, are by no means complete.

(To be continued)

NTLIMA DAS
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THE WRITER AND THE WONDERFUL
PRAPANJAN'S SAHITYA AKADEMI AWARD ACCEPTANCE SPEECH

[Mother Inda congratulates Mr. Prapanyan on recevng the Central Sahitya
Akadem Awardfor the year 1995. A well-known Tamil witter, he s a son of ths
famous sol, Pondcherry, and has published several volumes offiction. The July,
August, October '90 and February '91 issues ofMother India have earnedfour of

his best short stores n P. Raja's translaton.]

WONDERFUL! Thy name 1s Man.
Mahakav Subramana Bharat expressed wonder at a blade of grass.

Textbooks down the ages have glorified the Tay Mahal and the Great Pyramids
of Egypt as wonderful pieces of craftsmanship. But to me, Man 1s more
wonderful than all the wonders of the world

Great 1s he who dedicates hmmself to the weltare of others. H1story speaks of
many Mahatmas who struggled for the freedom of mankmd Many sacrificed
their careers for the uphftment of Man and were rewarded with banishment.
Many w1llmgly bore the crown of thorns. Many lost their precious hves to bullets
and batons: and many to the hangman's noose. They are really wonderful
people

At the same time I can't but wonder how mean human bemgs can be at
times They shoot others They drop bombshells on their sleepmg brethren.
They cheat therr fellows of their wealth and sexually molest helpless women.

What 1s the true colour of Man, 1f he has one? What 1s his real form, if he
has one? How concrete is he to be touched and felt? When will he develop fangs?
When will hs finger-nals turn mto deadly claws? When will his long hst of lethal
weapons come to a close?

hit Man's nstmnct to err? Is there an urge m him to antagonise or torture or
kull hs fellow bemngs? Or 1s 1t simply a violation of the law? What then rs the real
face of Man?

Is 1t possible to make Man with one face and with one character hke so many
b1scmts m a bakery? If 'yes', who possesses the magic wand?

Man commits crime. Is 1t a blessmng to hmm or a curse? I feel that 1t 1s a
blessmg I am of the opmm1on that 1t 1s only the lucky fellow who gets the
opportumty and the mental attitude to commit a crime I believe that only a
crime can mspre one to be good and to avod domng 1t agamn Moreover, th1s 1s
the most mterestmg part m the human drama.

It 1s only the weak-minded who commit crimes. I love the weakling. I have
regard for the offenders The mmd of Godse deserves to be researched more
than Gandhi's. There can be no two opmmons among lrtterateurs on thus point.
Ravana, Kmng of Lanka, was very handsome but a weakhng. Weaklmg because
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he had committed the cnme of abducting Sita. This he did because he found no
other way to wreak vengeance on Rama. And he is 1n no way mfenor to Rama,
who suspected the chastity of his wife and forced her to have a holy dip m a well
of fire.

The dep1ct1on of Knshna mn literature 1s superb. He feasted hs eyes upon
the bathmg women by keepmg the1r garments away from the1r sight. But it is the
very same Krishna, who has grven us the Bhagavad Gta. Of these two whch 1s
the real Krishna? Both. Panchali symbolises the Earth and the society. Man is an
Incomplete bemg and the Pandavas represent the five types in mankind. Thus 1s
the message that the Mahabharata conveys.

That 1s the reason why Man 1s not an msip1d creature but a very mterestmg
one. That 1s the reason why Man is the content of all the works of literature
available till today from the dawn of time.

No language m this world can boast of havmg exhausted writing about Man.
That 1s the reason for my mterest in humamty.

I wish to wnte more and more about mankmd
Poetic literature in Tamil 1s not in any way inferior to 1ts hke in other

literature of the world. Our poetical works wntten dunng the Sangam penod are
splendid. They truly have probed mto the mner and the outer self of Man and
speak of the nuances and beauty of it. Prince Ilango's Slapathkaram and
Kamban's Ramayanam are epics complete mn all respects I can give you a long
list of short-story wnters like Pudhumaipithan, Ku. Pa. Rajagopalan, Azha
grsamy, Pitchamurthy, Mown, Janakaraman, G. Nagarajan, Sundara Rama
samy, Jayakanthan and Ambai who are on a par with the best short-story wnters
of the world. I can name ten novels m Tamil that can be ranked among the best
novels of the world.

Tamil does not lag behind any other Indian language in the field of
creativity. It is qmte difficult to find a handful of poets m world literature on a
par with the gemus of our Tamil poetess Andal This is no exaggeration but a
bare fact. Tamil 1s endowed with the power to grasp and digest the latest
thoughts of the world's thinkers. The young Tamil wnters of today display their
maturty mn their very first work itself.

It 1s our bad luck that the Delhi Government which has under its thumb the
departments of culture rarely sees the India that is on the Southern side of the
Rrver Narmada

I am an author writing mn Tamil. No one with a smattering of knowledge of
the Tamil language and a taste for its literature can resist the temptation of
wntmg m Tamil It 1s really a wonder if such a one fails to write.

I hail from Pond1cherry. You may be aware that Pandit Nehru praised my
place as a "wmdow on French culture". Many of my relatives and my father's
fnends from different states of India used to come to Pondicherry to have a
glimpse of thus culture.
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My father was a patriot and a pohtical pnsoner during the French rule 1n
Pond1cherry And so I had the opportumty of actmg as a gude to all our fnends
and relatives Among the tounst sites in Pondicherry I always mcluded the house
of Subramania Bharati and the Ashram of Sn Aurobmdo. I had the respons1b1-
hty of bnefmg my visitors on the life stories of these emment men. I wanted to
exhibit my knowledge of local history. In order to do it properly and make my
vs1tors speak highly of me to my father, and also in an attempt to gather more
information about these emment men, I began readmg more books.

Not mn the least mterested in sports, I became a voracious reader nght from
my boyhood days. I used to wnte essays for my fnends studying mn the lower
classes. My teachers praised me for havmg a real flau for the language, especially
when I penned poems.

I had developed an mnsatable love for the poetry of Subramama Bharati. I
am quite famlar with all the places that inspired Bharati to write hs poems. I
know them hke the palm of my hand.

This mterest m Bharati's poems drove me to read all the biographies
available of hmm. He was a revolutionary poet and freedom fighter. I took
mterest m the history of the land that was in chams and for whose freedom he
struggled I learnt about V O.C., Siva, Kattabomman, Maruthu Pandiars,
Nawabs, the Royal Nayakars and the Marathas. I took mnterest mn the history of
the French and the Bntish in India. As my interest branched out, I began to read
histoncal novels wntten in other languages. As a day-dreamer I was thnlled by
readmg these works

The earher histoncal novels I read m Taml gave the impression that a
histoncal novel should only speak of the splendours of a palace, the charms of a
queen, the valour of a king and reverberate with the clip-clop of horses' hooves.

But such an idea got shattered when I read Russian novels hke Peter the
Great, War and Peace, the novels of Masti and the Tamil novel Twenty Years by
M. S. Kalyanasundaram. In fact, these novels were a turmng-point m my career
as a reader and wnter. My ivory tower crumbled.

I began to scowl at the very idea that the abduction of a prmcess by a pnnce
can pass for a histoncal novel. I found that the dreams of our ancestors, theu
unfulfilled desires and theu unredressed gnevances got suppressed under the
elephantine feet of history. I realzed the fact that nenther the kings nor their
governments ever bothered about the prosperity of the common man.

History books merely provided a chronological list of kmngs and the battles
they fought. It took httle time for me to realize that history books failed to treat
the hfe of common people.

Karl Marx was of the opimon that the French novelist Balzac's works gave a
distinct and vvd picture of the hstory of France more than her historians and
statisticians. This cntique haunted my thoughts and I began to rummate over it.
It was during thus time that the D1ares of Ananda Ranga Pllai, the Chef
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Dubash to the French Governor m Pond1cherry, fell mto my hands In his
Dares, Mr Pillar has wntten mostly about Monsieur Duplex and hrs tmmes. As
I began to read the Danes, I was able to identify the man m the Governor of
Pond1cherry The people of the 18th century Pond1cherry with all their pomp and
glory, their foibles and follies emerged m flesh and blood before the mnd's eye.

I realized that 1t 1s the people, and not the royal personages, who make
h1story

My novel Vaanam Vasappadum which won me the Sah:tya Akadem1 award
Ii> based on the lessons taught to us by the people who lived under the French
rule m the 18th century Pondicherry.

History 1s not a sealed grave The dead have a lot to tell the llVing. History,
to me, 1s nothmg but the story of a contemporary. This 1s what l believe. It's only
the actuvrtres, the thoughts and the feelings of the men of the past that have made
history I am trymg to resurrect the dead from the grave mn my novels A good
hstor1cal novel abounds mn truth

Well then, my fnends1 To end my speech I would say that the very purpose
of literature 1s to blend man with his society. Literature teaches us to understand
Man and to love humarnty

Let us move from darkness to light, from ignorance to knowledge, from evil
to good, from mortality to 1mmortahty.

On behalf of our Tamil language, I thank the Sahitya Akadem1 for
bestowing on me 1ts most prestigious award.

PRAPANJAN

(Translated by P Raya from the Taml scrpt of the speech)

SRI AUROBINDO'S HUMOUR
Second Impression

by

NIRODBARAN

Pnce 45/-

Available at SABDA
Sn Aurobmdo Ashram, Pond1cherry - 605002



NAKED SONGS AND FIRE SONGS

(Continued from the issue of November 1996)

FIRE SONGS

I. CRY IN THE WIND

So your wisdom bans me
From the sweetness of your court.
You bud your veal drop
To hide the comfort of your face.
You aim no council to aid
And teach me to fmd you agam
Whilst w1thou1 1ages a storm

Unleashed, called forth to serve you
You bnng on
The thunder of my doubts
And of not knowmg
You teach me
In blowmg wmd
To walk straight, and to make
My way ahead,
In bhndmg curtam of ram
I am to fmnd you more
There 1s nothmng to show a s1gn,
A direction of the path,
And the tumult of the elements
Has rendered me deaf-eared.

Such 1s your love whch demands
A test then,
I will stand for your lashmg boon,
I love you all the same,
All the more
Let then all your forces come
To try me
And to mould me good
For your smule
If love asks me to be shaken
Even as a mountam once thought high,
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And be battered hke a strong stone,
Made mto dust unto the winds,
Then dust will I be
And a nothmg of a thmg
For your love to be won,
To be raused once more.
All thus I'll take,
I wish to be renewed.

II. DEDICATION

Let the youthful desires tor plenty go,
Ban1shed with the wish to hold
And let them become desires for nothing,
Empty of store,
Nor keep wishmg for anythmg
At all
No demands shall enter this house again,
No more, no more.
Let me become a vessel of no content,
Of no will of 1ts own,
Other than what
You wash rt to hold.

May I become lke the hollow
Of a tree,
Empty of sap, vacant
Of life's shadowy blooms.
Let the roots of this tree be wrenched
From its hold, warm
And sweet, of hfe.
Let my arms, once soft, mould mto steel
To draw the roots up, and show them
Toward heaven's way.
Then shall I sprout forth
A tree born anew,
Glowing with light,
A dark-bamshing force.

This my prayer and my call.
May I stay steadfast mn my will,
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And let the lovers of the poor,
Those who the needy help
A1d me.
Thus my pledge be,
Thus I stand alone.

Ill. LOVE OFFERING

Which precious-stoned ornament
Of my rank
Shall I cast mto the sea first,
To prove my love for thee?
Will I throw my ruby brooch with
Diamonds framed
So loved and envied by most?
Or crush my lapis clasp
Moon-coloured
Under the hoofs of stallions' feet?
My deep sea pearls, which vamty match
Or my Jealousy-rousmg
Tiara bnght, cast
Into the ravme for
The love of thee?
And the flimsy silks which
Lust awoke for my beauty sweet
And pour the nch mis,
The drowsy scents
Into the thirsty soil,
As one would poison cast
Lest they harm a hfe?
All these and what else 1s left
Into the oil-bummg urn
Adornmg our temple court
I'll throw,
For what is the worth of all Jewels
Of earth
And all my raiments rch
If I am not clad like a beggar
To show my humlty to thee?

'
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IV. THE COURT

The smnger has loved me
With a tempest and a storm
His glance set me ablaze
Oh fire,
What power
He holds
Over me
How I am shaken,
How humbled, made poor.

Into my court
He came
Unnoticed
Amidst the flower grove so gently
Treadmg
He called, "Dearest.
Your hour of love's near,
Lmger not with fear "
Has hands across my burning
Brow he drew
When the sun was high
In the sky
And I alone
With my longing walked

My veiled eyes he drew
To look
Into h1s
Deep hke a lake
Love's secret qmvcred
Upon the surface of the lake
Beams of the sun
Entered the watery deep,
Promised embrace shone
My feet have left the earth
He sounded a note
Upon the flute

Where 1s now my castle
Once upon the hill,
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My youth's abode of games?
Where the slender turrets of sweet dreams,
The parapets of joy
Oh, where the great halls of early plays?
Why have I left my chamber
Once so safe, so dear-
For a rovmg songster
With a flute?

GEORGETTE COTY

SRI AUROBINDO - DIE DICHTUNG DER ZUKUNFT
318 S , mut Index und Glossar DM 36

BITTE BESTELLEN BFI
WILFRIED HUCHZERMEYER (EIGENVERLAG)

LESSINGSTR 64, D -7500 KARLSRUHE I

NIRODBARAN - ZWOLF JAHRE MIT SRI AUROBINDO

207 S,mut Glossar DM 25



LIBERATION

WHEN I wart patiently
At the wayside mns,

Thmkmg of Thy sweet Presence
Whuch forgrves my smns,

I behold the gorgeous snowy mountam peaks,
The soaring trees through which rapt Nature speaks,
And the hill-stream dancmg upon the downward ways
Across my mmd and supme self'~ aspmng gaze.

Can I ever be hke Lord Shva,
The merciful rechnmg God,

Who offers His redeeming breast
For stagmg the Cosmic Dance,

To feel the glorious sweet touch
Of Mahashakt's tender Feet,

While the ent1re Creation
Remams m spmtual trance?

The vast expanse
Of the blue, surgmg ocean below

Sends ethereal signals
For my prayerful, lovmg response

To the Drvmne Event
Of Purusha's silent sacrifice,

For Mahakali's thundering encounter
With ineluctable Chance

I may not be umted with
Lord Maheshwara in b1rth after birth,

As I can't perform any sacrfce,
Worthy of the Gods blessmg Mother Earth;

Yet I go on dreammg unceasmgly
And offer my little self with my whole heart

To the Lord of the Universe
Who may most kmdly descend

Into my prostrate soul,
As 1ts true intimate Fend.
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HIGHER AND HIGHER, MY SOUL!
H1GHER and hgher, my Soul! higher and hgher!
At every step the Supramental speaks
In lone symbologres of Light and Fire
Through hfe's unconsc10usness, m twmklmg streaks
And sparkhng strokes of rapid gleams and ghnts
As though through msty veils we had beheld
His Glory shattered mto glow-worm hmts
Upon innumerable mountam-peaks
Of congregated v1s1ons, pale re-pnnts
Of pnsmal m1rronng that faintly seeks
The Mountain that evades the glittenng-blmd
Valleyed 1mmensrtres of Overmmnd.
Higher, my S1lent Soul! higher and higher
Through unapproached realms of shrverng spheres
Suspended mn the travel towards the One
Whose Consc10usness receives our human tears
And whirls them to wild wealths of moon and sun
And strange effulgent c1rcles unbegun
W1thm the blurred grey compass of the years.
What though around your wmgs wild tempest rages
Black with destruction, red as demons' eyes,
Rimmed with the snakiest hghtnmgs of dark ages
And heaped with wmds of death and wandenng cnes
Callmg you back from the immortal nse
At every flap, above the view of Time,
0 Soul I your wings that bear the Paradise
Of Golden Touch, have power to cleave and climb
In slow, untroubled rhythm nnging through the black
Bubblmg to sounds of heavmg crescents crushed
To essences of roses on the perfumed track
On which hght after wheelmg light is hushed
0 Lonely Soul! 0 ancient heavenward Cry'
Soar through the desolat10ns of the wide
Spaces that lure your flght on every s1de
With imaged modes of still enchantmg sky
Of lesser levels that forever he
Around you as a hmt of the Laght
Drowsmg the wakened impulse of each fhght.
Leap up, and dare each difficult death that strives
To agomse your freedom through an eye
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Chulled to a hollow greyness threadmng Ives
To feeble resurrect10ns, born agam
Out of the fiery womb of cychc pam
Lmger no more upon the shades of earth
Upshot to dimmest atmospheres of birth
Cloven to warm occasional glows that keep
Their heavy vigils round the bemg's wmged sleep.
Aspire, 0 Soul of Mystery, aspire
Forever and forever to attam
The Silence columning the lonely Fire
Scattenng radiance hke a dnzzlmg ram;
Higher and higher, O Soul, higher and hgher!

13th Oct, 1933
8-20 Nght

HARINDRANATH CHATTOPADHYAYA

Golden Gmde,
Here IS today's Poem What 1s the quahty of 1t? What IS its level?

How do You hke 1t?
-Hann

Sri Aurobindo's Comment

It IS magmficent

SOCIAL PHILOSOPHY OF SRI AUROBINDO AND THE NEW AGE
Second Ed1t1on - Revised and Enlarged

by
KISHOR GANDHI

Pages 413 + V Price Rs 140/

Thus new edrtuon of the book gves a systematic and comprehensive expos1ton of Sr
Aurobmndo's views on all mayor problems of social philosophy and hrs vis1on of the New
Age m the future evolution of humanuty It 1s spec1ally useful for the students and
professors dong research mn the social philosophy of Sr Aurobmndo

Pubhshcd by Sn Aurobmdo Ashram Pubhcdt10n Department



A RIDDLE
IT was a world strange as ever could be-full of nddles emgmatlc as the sphrnx.
In that world eac,h species followed its own Dharma, except One. And that One
1s the nddle to be solved.

Ths spec1es marvels at the sparkling beauty of the S1ber1an cranes m flght,
wonders at the tenacity, prudence and mstmct of these birds, which it is
mcapable of ach1evmg, yet it has mastered the sky with machmery constructed
by it How wonderful!

This creature cannot match the skill and artistry of a weaver-bird to bmld a
neat nest with bits of straw, stnngs, twigs, etc., yet has bmlt towers, bndges, and
sky-hgh mult1stored buildings How amazing'

It is amazed at the perseverance, industriousness and the drscplned group
life of the bees which 1t 1s mncapable of imutatmng, yet it can wIth ease reap the
harvest so meticulously gathered by them. How clever mndeed!

It uses the supenor range of heanng of the dolphins to torpedo 1ts own
brethren and. though as mtelhgent as these, yet would stnp the skm of the new
born babes to make fashionable garments. How very loathsome!

This creature 1s awe-struck by the strength of a hon and the w1hness of a fox,
yet 1s the master of all living species. How strange!

It 1mprsons the rushmg waters of a nver mto a dam and utihses them for
constructive purposes, yet 1s unable to brdle 1ts own ragmg anger, 1t lets 1t forth
like a mountamous river m turmoil to destruction. So foohsh'

It dares to explore the outer universe, sends forth muss1ons, conquers the
heavens, yet 1s hesitant to explore 1ts own wde and immense subconscrent world
and feels helpless m its vastness. How queer!

It sounds the depths of the ocean to uncover its hidden treasures, yet 1s
reluctant to sound the depths of its own bemg to search for 'the Flame with a
hundred Treasures'. How aimless!

It spends all its cunmng to fission an atom to kill or subvert its own kmnd, yet
sheds tears of sorrow at the suffermgs of other hvmg creatures How rdculous!

It bmlds sanctuanes and preservation parks for other animals, yet develops
poisonous gas, 1t experiments wth chemicals and germs on 1ts own spec1es to
become the master of the world. How revoltmg!

What makes 1t the ruler of the ammal kmgdom though it 1s weak. less
disciplined, less skilful, less prudent than other animals?

What 1s it that makes 1t the ruler of the umverse though 1t 1s unable to master
its own self?

Is 1t the unscrupulous use of Its mtelhgence')
or

Is 1t 1ts vs1on "To see a world mn a gramn of sand?
KRISHNA CHAKRAVARTI
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THE REVERSAL

A SHORT STORY

DR. PIUSH was not proud He was extremely happy At last he was lvmng mn his
own house with an open yard all around it. He could cultivate a beautiful garden.
He was not unmindful of another garden, the garden withm; he was always
cultlvatmg it; he would contmue to do so But it was a blessmg to have a little
cottage all his own where he could pursue whatever he chose m the evenmg of his
life. It was no accident that he chnstened his home GRACE.

Now that he had bmlt a house m the posh locality of the city-what
corresponded to the Malabar Hill of Bombay or the Banjara Hills of Hydera
bad-he wanted to lrve a life m tune with others externally though harmomous
with his withmn.

There was one thmg m hfe he was averse to,-to have a dog at the gate. If a
psychiatrist were to test hmm, perhaps he would explain 1t by one or two
expenences he had had m life When he was quite young and was once walkmg
through a park, a dog attacked him Why it did God only knew but he managed
to hold the forepaws of the dog m both his hands till someone came and pulled
the ammal away. A little later, m the early days of his professional life, a dog all
but bit the ankle of his left foot Thank God, he wore what corresponded to the
"bell-bottoms" of the later day Not "fashtonable" many way, he wore whatever
the tailor made for him. He was "tailor-made" though 1n a different sense than
Shakespeare's. The dog tore the left "bottom" to pieces But consciously he
thought a man who depended on God needed no dog to protect him or his
property. Yet not to lag behmd the pract1ce of every home around he ordered a
BEWARE OF DOG board for his gate He dud not even see the board when 1t
was fixed to the gate one evenmg.

It was the next mornmg he had an unexpected caller-a Roman Catholic
pnest! Strangely, he who strongly believed m God did not want to give any
mdicat1on of what creed he professed. It appeared as though he believed m a
"Religio Perenms" which transcended all dogma. Seemg a Catholic pnest at the
gate the neighbours thought Pyush could be a Catholic.

Pryush received the Father warmly. The prest congratulated hmm on hrs
boldness in teachmg people the "Fear of God" which 1s "the begmnmg of
wisdom''. Pryush just could not understand what the prest meant. He sa1d,

"I don't follow you Who am I to teach anythmg to anybody?"
The prest smled and sad,
"What, Doctor, why do you pretend you don't understand? Have you not

fixed the board outs1de, BEWARE OF GODO"°
Piyush was mtelligent enough to see what had happened The pamter of the

board had unwittmgly reversed the usual word and transformed the Cerberus of
1004
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the gate mnto the Most Hgh! With an assumed smile, Pyush said,
"You mean that? Father! You perhaps read too much into my harmless

prank"
The Father laughed aloud and said,
"You are very clever, Dr. Pyush A senor crtzen with a long hfe behind

you playmg a harmless prank' Don't your eyes reveal a piety? Doesn't your face
show a sense of pity for those who make a reversal of values?"

All that Pryush could say was,
"Thank you, Father."
Takmg leave of Dr. Pyush, the priest said,
"When I passed this way I was struck by the rare wisdom revealed m the

board and Just came to congratulate you. Why don't you meet me sometime
when you are free? Here's my address."

Pyush stood stunned as the prest left hum.

K. B. SITARAMAYYA

THE PROBLEM OF ARYAN ORIGINS
FROM AN INDIAN POINT OF VIEW

Second Extensively Enlarged Edton wth Fve Supplements

by K. D. SETHNA

Pp.443 Price Rs 450
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A TREASURY OF ANCIENT TAMIL LEGENDS
93 THIS IS LOVE INDEED

WHAT Is love?
Definitions galore would vie with one another to answer this poser But no

two defutons would go together and no other definition would excel the
followmg "If one can deny himself and make a gift to satisfy the need of
another, when one 1s reduced to the greatest penury and extrenuty himself, then
thus 1s love indeed."

Here follows the story of a devotee of Lord Siva's, a very nch man pushed to
penury by the Lord Himself in order to give the world the true defimt10n of love

His name was Maranar Elayankud1 was his place of bJrth. Born m an
affluent family of landlords, he wallowed in wealth and when he grew up he
succeeded 10 multiplying it. He magnanimously fed the Lord's bhaktas by
serving them wth different kinds of sweet food and satsfed their hunger As
more and more bhaktas blessed him, his wealth hegan to grow faster than ever
And this enabled him to feed innumerable mouths everyday In such hfe and
love and worship he contmued long and people c21led him the very Kuberan, the
god of wealth himself.

All those who know of Lord Siva know also of the sadistic pleasure He
denved by putting His devotees to severe tests before He gave them a place mn
His abode. And this time the Lord's choice fell on Elayankud1 Maranar.

It 1s said that when misfortunes come, they come not mn singles but mn
battahons Maranar's affluence began to dwmdle day by day Yet his love tor the
Lord's bhaktas ddn't dmmmnush and he contnued to feed them as before either by
mortgagmg his properties or by sellmg them.

As Seedev, goddess of Wealth, moved out of his house, her place was
occupied by Moodev, the goddess of Misfortune Now all that Maranar could
clamm hs own were hs faithful wife, a hut, a small piece of land m the backyard
for his kitchen-garden and above all pinchmg poverty.

Lord Siva thought that the time was npe enough to put Maranar to a fmal
test And so he descended on Elayankud1.

Elayankud1 was drowned mn darkness and all the stars mn the firmament, per
haps nervous of lookmg down on the Lord, d1sappeared somewhere Ramdrops
began to fall here and there, playmg drums on leaves and rooftops The chill
wmd had Just dnven Maranar, who had been so far s1ttmg with an empty
stomach on the pyal of his hut, indoors. And when on the mat he stretched
humself bes1de hs sleeping wfe, Lord Sva mn the form of an ascetic knocked on
the door of the hut

Maranar got up, took a lantern and opened the door. "Praised be Lord
S1va," sad the ascetic
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Maranar beamed, welcomed the ascetic with affectionate hands, spoke to
hmm sweet words, lead hmm mnto the hut, seated hum properly and then moved to
wake up hus wife

"Tlus ascetic 1s hungry. We should feed him," he whispered mto her ears.
"Yes. We should... But where is the means? None of our neighbours will

give us a small measure of nee, for we have already borrowed enough. Moreover
it would be unfar on our part to disturb our neighbours at this late hour of the
mght."

Maranar stood helplessly lookmg at his wife And they heard the ascetic say:
·'Give me somethmg to eat I'm dymg of hunger."

The face of Maranar's wife bnghtened as if she had hit on a treasure. "If you
could manage to collect the paddy seeds that we sowed today m our land," she
said, "then I can prepare some food " She sighed and added, "I can't thmk of
any other way."

Maranar moved out of the hut to the open field, gropmgm the darkness and
gettmg drenched with the ram In the field his feet felt the paddy seeds where
they had been dnven together by the rams. He gathered them m his basket and
returned home

Maranar's wfe took the basket from his hands, washed the paddy seeds of
all dirt and then lookmg at the oven pouted There 1s not a smgle twig at home.
How to kindle the fire?" she sand

"Don't worry, dear," Maranar said, tearing up a portion of the roof and
gvmng her some wood

The woman kmdled the fire, fned the paddy seeds, hulled the husk,
separated the nee and cooked 1t.

"But there 1s no curry. Yet if you get me some greens from our backyard . "
He rushed to the backyard once agam m the heav)' downpour. There he cut

some of the greens and brought them to hus wife.
The latter, an expert mn culinary arts, washed the greens and prepared

several dshes wIth them.
Very well!" she applauded. "We have managed it very well. Wake up the

ascetic.''
Maranar rushed out of the kitchen cr)'mg to the sleepmg ascetic, Food 1s

ready Wake up."
The ascetic did get up but m hs place rose a bnlhance which dazed and

perplexed the devoted couple. Soon there was the DIvmne Presence of Lord Siva
and hs Consort seated on a Bull And the Lord sand. "Thus 1s love 1deed. I am
pleased with your philosophy of hfe: 'Your need 1s greater than mmne.' Now 1s
the time for both of you to follow us to our abode and enJoy eternal bhss."

If this 1s not true love, where 1s true love to be found?
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94. THE WILY WARRIOR

Einath1 Nathar was a much wondered-at man mn Eyinanur (now Einanallur), a
village on the southern bank of the River Arasal six miles away from Kumba
konam. He was a wonder because he was an expert mn lath1 and swordplay. He
could go from one place to another mn the heaviest downpour without gettmg
drenched simply by brandishing hus sword He could avert all arrows rained
down on hum simply by welding hus lath mn different directions. He could kull
dozens of hs enemes in no t1me simply by throwing his shield hke a flying
saucer. That's why he was a wonder to his fnends and a terror to his enemies.

Emnathi Nathar's chief occupation was to teach the royalty all that he knew
of marksmanship and swordplay Most respected for his coachmg ab1hty and
martial skills, he became popular throughout the Chozha empire The appalling
side-effect of populanty 1s mcurring the wrath of jealous men. And these green
eyed monsters sooner or later turn enemies.

The most formidable enemy of Emathi Nathar was Adisuran, another coach
who taught the commoners archery and swordplay. He too was an expert in the
use of weapons but unhke Emath1 Nathar he lacked humility. He boasted to his
students that Einathu Nathar was no match for him and 1t was only by sheer luck
that he had become more popular than he really deserved to be.

When the matter was reported to Emath Nathar, he dismissed Adisuran's
remarks as the barkmgs of a dog Adisuran always spoke 1ll of Emnath Nathar,
but the latter never uttered a word against his rival.

But Adrsuran mistook hus patence for weakness and one day he gathered
many of his students and relatives and reached the house of Emath Nathar.

"Come out, 0 Emathil" shouted Adisuran, "Come out and prove your
valour by avertmg the blows of our swords and the cuts they could easily make
on you and your men. If I wm, then you should run away once and for all
from thus vllage and 1f you wn then I'll be your slave along with my train of
servitors."

Emathi Nathar coolly walked towards the threshold of his house and said to
Ad1suran: "Now that you are challengmg me, I can't remain as patient as before.
Yet I warn you to go away so that these men who stand behind you may go home
ahve."

"Fight or die, you. Don't fnghten us," yelled Adisuran.
"Well then! Where shall we fight? Here or.. ?" asked Einathi Nathar
"At Salaikara1. .. tomorrow before sunrise."
By dawn the nval factions fought for theu nghts in an open ground at

Salaikarm, half a mile from the temple at Eyinanur.
Arrows whizzed. Swords sang Lathis clashed with each other. Shields

banged agamst shields Mmutes later heads rolled off their necks Mutilated
arms and legs trembled on the ground. And the brown earth turned mto red clay
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Havmg lost many of his men mn the battlefield, Adsuran took to his heels
and the fight came to an end.

But that was not the end of Ad1suran's wrath Like a wounded tiger, he
awaited the opportumty to avenge the humiliation He was certam that even a
battairon 1s small fry to Einath Nathar and that he could be killed only by
cunnmg.

Ad1suran thought and thought and thought... His evil bram devised a plan
and on the mormng of the next day he sent a letter to Emath1 Nathar through
one of hs men.

It read: "Why should mnocents lose their lives for our sake? Let us settle the
dispute between ourselves. Come fully armed to the ground at Salaikara1 today
and thus time the victory is mme."

Emathi Nathar smuled to hmself and went to meet hus enemy at the fixed
place

Ad1suran had heard of Emath1 Nathar's devotion to Lord Siva and the
respect he had for all those who smeared holy ash on their brow. He was certam
that Emathi Nathar would not dare to raise a fmger agamst any face adorned
with holy ash and any mouth that uttered the name of the Lord. Hence he
daubed holy ash on his brow and went to the battlefield. He tilted his helmet a
httle and rt hd hs brow completely from vrew.

The fight began. And when Adisuran realized that he was f1ghtmg a losmg
battle, he knocked hs helmet off wth the back of hus hand and exposed hs ash
smeared forehead, giving Emnathr Nathar quite a turn

For a mmute Emathi Nathar stood like a statue with his sword raised above
his head. "Oh, cursed be me! Am I f1ghtmg with a devotee of my Lord?" he
muttered and hus sword slipped from hs hand.

The wily opponent pounced at the opportumty and jabbed his pointed
sword mto Emathi Nathar's abdomen and ripped open his belly.

Adisuran heckled at the sight of the fallen warnor But he never knew that
Lord S1va Himself came to the spot to carry Einathu Nathar to Hs permanent
abode

95. THE GREAT BURNER

Ten miles north-east of Kumbakonam and five miles north of Aduthurai on the
Madras Highway is Thrupananthal, a beautiful village that houses an ancient
temple for Lord Siva. In the sanctum sanctorum 1s seated the S1valmngam, the
phallic symbol of the Lord representmg creat10n

Long long ago mn Thrupananthal lved a pious woman named Thataka. She
beheved that every human bemg was brought mto the world with a purpose and
that hers was to gather sweet-scented flowers, stnng them together and garland
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the S1valmgam everyday. She was always cheerful for she always thought of the
Lord and allowed no worldly thought to dommate her mmnd.

One day 1t so happened that Thatakai had a very good harvest of flowers
and she spent the whole day m stnngmg them together and makmg a g1ant-s1ze
garland. When the work was over she wondered at her own creat10n and with
great difficulty hfted 1t up and moved towards the temple She climbed up the
steps that led to the sanctum sanctorum

Devotees who stood on either s1de of the steps worshipping the Lord were
filled with awe when they saw Thataka1 threadmg her way with a heavy garland
m hand

As the S1valngam was a few feet away, the unexpected happened A
mischievous wind played wth Thatakar's san and 1ts loose end slowly began to
slp from her shoulders threatenmg to expose her voluptuous breasts.

Thataka was mn a fix. She could neither hold the shppmg san nor drop the
heavy garland on the floor

To everyone's surpnse the Lord Himself came to her rescue The S1va
hngam tilted, leaned forward and received the garland on its neck from
Thatakar's hands. And she managed to catch the loose end of her san before 1t
could fall off her shoulders

Transfixed by what they saw, the devotees stood rooted to the spot for an
mtermmable second Then many of them fell at the feet of the blessed bemg All
of them haded her as a goddess

What really shocked the people and their kmg was that the S1valmgam
continued to remam m that leanmg pos1tion Smee 1t was popularly believed that
idols should not remamn mn such a pos1ton, the kmg commanded his men to
straighten 1t.

But the idol remamed undisturbed The kmgsmen employed powerful
horses and even elephants to push the idol to its orgmnal pos1ton It didn't
budge.

D1sappomted, the kmg fell ill for he feared somethmg unwanted would
happen to hs country.

A devotee of Lord Siva's at Thrukatavur (Thanjavur DIstrct) who
happened to hear of the kmng's sorrow strode towards the temple at Thru
pananthal. He made a sturdy rope out of creepers cut from the temple garden.
He then tied one end of 1t to his neck and the other end to the idol. Praymg to the
Lord he said, "Let my neck break 1f you don't go back to your place "

He leaned backwards and pulled.
The Srvalngam shook for a second and tilted back to 1ts orgmnal pos1ton
The kmg was pleased with the mracle-worker And when he expressed h1s

desire to know more about him, Thatakai came forward to tell the story of the
devotee She began:

Popularly known as Kungh1hya Kalaya Nayanar, he 1s a devotee of Lord
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Siva who worshipped the Lord by burnmg kunghzlzyam (one of the many
vanet1es of mcense). He would forego even his food to buy kunghilyam for the
Lord

You'll be surpnsed to know. your Majesty, that he spent all his wealth mn the
service ot the Lord And the tume came when hs wfe and children had to go to
sleep with empty stomachs.

The cry of the children hungermg for food was unbearable to their mother
and one day she removed her thal and gave 1t to her husband "Sell 1t," she
said '·Empty stomachs must be fed What use is this ornament when our
stomachs growl with hunger? Sell 1t and do it qmckly Come home with nee
We'll have enough for six months "

Kunghulya Kalaya Nayanar wanted to tell his wife that the thal must not be
removed on any account as long as he was alve. But poverty and hunger drove
him to the bazaar

On hus way he encountered a man trudgmng to the bazaar wth a sackload of
something on hus crooked back

What 1s 1?° he asked the man.
"Kunghlyam," came the reply
Kunghulya Kalaya Nayanar jumped for joy and sand to himself: "If I could

manage to buy this sackload, then I may have enough to last for a httle more
than six months The trouble of buymng 1t everyday will be over "

He then bartered the sackload of kunghlyam for the thal The kungh
hyam-seller happily moved away Happier std! was Kunghlya Kalaya Nayanar
He earned the sackload to the temple and kept 1t mn the temple godown.

Kunghlya Kalaya Nayanar's wife and children anxiously warted for h1s
return. As time passed, the children cned for food and wept themselves to sleep.
Their mother too rested her head agamst a wall and dozed off.

In the temple Kunghulya Kalaya Nayanar was happily burnmg away kungh
lyam all the time, pleased with his own action and forgettmg all the empty
stomachs at home.

Lord Siva who was feastmg his olfactory sense on the burmng kunghzlzyam
suddenly realized that He had a duty to perform He commanded Kuberan, the
God of Wealth, to flood Kungh1hya Kalaya Nayanar's house with food and
wealth

The Lord then appeared mn the wife's dream and told her that they would
have enough to last for several generations

Startled, she woke up. For a mmute she was unable to believe her eyes. She
thanked the Lord profusely, for wherever she turned her eyes mn the house, she
saw bags and bags of nee and heaps and heaps of gold.

The golden ornament which when lied to the neck of a maiden promotes her to w1fehood and when
removed demotes he1 to widowhood No Tam1han Hmdu woman would dare to remove 1t even at the penl of
her hfe
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The Lord appeared before his devotee Kunghiliya Kalaya Nayanar and said·
"Now 1t is time to stop burning mcense, go home to eat a sumptuous dmner."

Kunghihya Kalaya Nayanar hesitated to go home but he didn't want to
disobey the Lord.

Back home he saw the mercy of the Lord. He ran short of words to thank
the Lord But he had tears m his eyes

(More legends on the way)

P. RAJA
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BOOKS IN THE BALANCE
Savitri: Hmnd translation by Sushama Gupta. Pubhshed by Sn Aurobmdo
Society, Pondicherry ( 1996), 740 pages, paperback. Pnce Rs. 300

Savtr, The Song DIvmne, 1s the ep1c of the Supreme. It 1s the story of the D1vine
Mother as Grace mcarnate to effect a new birth in humamty and transmute the
earthly life mto a hfe divme Such an mtervention recurs eternally m the darkest
hours of the earth to usher m a greater dawn. The crisis itself serves to hasten the
D1vine Advent, the struggle 1tself serves to call the Victor Strength of Love over
all that 1s dark and fallen and perverse upon earth In the Ind1an tradition th1s
advent is well-recognised as the 'Avatar'. Savitn 1s the parable of the hfe and
work of Avatar1c significance m the obscurity of earth to fll 1t with the Lght of
the Spintual Sun

Embodying mn sound and substance the yogc consciousness of Sn Aurobmndo,
Savtr 1s not only a poem of extraordmary beauty and profundity but even more
importantly the mantnc revelation of Sn Aurobmdo. In this sense Savtr belongs
to the hoe of Vedic poetry revealing the Truth of Life m the body and form of
words.

The Mother observed about Savtr:
"Each verse of Savztn is hke a revealed Mantra which surpasses all that man

possessed by way of knowledge, ... the words are expressed and arranged m such
a way that the sonority of the rhythm leads you to the on1gmn of sound, which is
OM.

"Everythmg is there: mysticism, occultism, philosophy, the history of
evolution, the history of man, of the gods, of creation, of Nature. How the
universe was created, why, for what purpose, what destmy-all is there. You can
findall the answers to all your questions there. Everythmg is explamed, even the
future of man and of the evolution, all that nobody yet knows.... But this
mystery 1s well hidden behmd the words and lines and one must nse to the
required level of true consciousness to discover 1t." (Sweet Mother, by Mona
Sarkar, pp. 25-26)

In one of the letters on Savtri, Sr Aurobindo himself wntes: "In fact Savtri
has not been regarded by me as a poem to be wntten and fimshed, but as a field
of experimentation to see how far poetry could be wntten from one's own yog1c
consciousness and how that could be made creative." (SABCL, Vol. 29, pp 727-
28)

Savitr 1s a creation of this Tapasya for the earth and for mankmd Intense
and livmg, delightful and mystenous, full of grace and harmony and rhythm of
the hgher spheres, Savtri s the lvmng embodiment of Sn Aurobindo's vision
The Mother has said that "Savltn is the supreme revelation of Sri Aurobmdo's
vision" (About Savitri); "the prophetc vs1on of the world's history, including
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the announcement of the earth's future" are descnbed mn 1t. (Medtatons on
Savitn, Part I)

Such bemg Savtr, wth this mner s1gmficance one can well understand the
difficulty of anyone translatmg 1t The very attempt m itself 1s heroic and a labour
of love or, as the translator Sushama Gupta has herself put 1t, an act of the
Mother's Grace

The translation is hteral, presented m simple Hmd1. It runs m a free style
forgoing the rules and hm1tations of set metres. The vocabulary ranges from
literary heights to colloqmal usage. Here are a few examples:

Two Imes from Book 3, Canto 4: The V1s1on and The Boon-

His day is a moment m perpetual Time;
He 1s the prey of the mmutes and the hours.

taa feaa zg 3#para arnfa i maa em a,
a z ut 3ih za fez? a ma ua far a

Some other lines from Book 7, Canto 3 The Entry mto the Inner
Countnes-

Then Savtn surged out of her body's wall
And stood a httle span outside herself
And looked mto her subtle bemg's depth
And m its heart as m a lotus-bud
D1vmed her secret and mystenous soul.

zrz aii a mafaR ft a al ta a area 3n 7Tit
3it aags zza a&t zt 7rf
am 3r7#7 qer-a #l ngra3it #3r2a
sit srq a usvra zt
"3if.t 37u#1 al zrqufi 2earn a 37Ir+ TTn I

A port10n from Book 2, Canto 4 The DreamTwlght of the Earthly Real

Well 1s unconscious rule for the arnmal breeds
Content to hve beneath the immutable yoke,
Man turns to a nobler walk, a master path.

k za 3rha raa rzg-sfa fea 3fra a
it a 3rfrart fr a ata,
l'!Rq at us eta itaa sit ua za mf a ufra a

Thus the ent1re translat10n runs parallel to the angina! text hoe by hoe, page
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by page, and very often punctuation mark to punctuat10n mark; this makes it
easy to go back to the origmal at any point m the Epic.

Captivating and mviting is the very get-up of the book with a symbolic
painting on its cover. The reader is captured there by the beauty of the Golden
Purusha mountmg the Golden Swan, before he can turn over the page to glance
through the mner substance.

The very attempt to translate a work of such magnitude and height is
difficult, nay, 1mposs1ble. For one has to deal with not just a body of words but a
consciousness higher than the Himalayan heights. And yet some do attempt to
scale the Everest and dive deep into the Pacific. Certainly, to those who do not
dare the plunge, these efforts brmg some famnt glimpse of the Invisible, some
measure of the unsealable. Out of the infimte nches of the heights and the depths
of our consciousness we are shown a few treasures reflected through the mrror
of work. A few are mspired through these glimpses to take the plunge for
themselves and feel the delight and wonder of the soul's adventure. This alone, if
anythmg, is the Justification of such a labour of love. How far this translation will
serve the purpose of mnvting seekers of truth to the original grandeur and lustre
of Savitri wll depend upon the design of the Divine Mother. At an individual
level certainly, as the translator herself admits, 1t is an act of the Mother's Grace.
And incalculable are the workings of the Grace. This, of all other things, 1s the
real worth and value of the book that it has bec>n mspired by Grace May Her
Grace reach everyone!

CHINMAYI

Sea-snails of Pondicherry, by Fred Pnn Published 1 1990 by Nehru Science
Centre, Pondicherry. Price Rs. 250. 116 pages text and 214 colour photos of sea
snails.

From the begmning of time, the shell and its ammal bmlder have played an
important role in the life of man. Like a thread of vivid colour woven into the
tapestry of man's existence, the shell leads us through 1ts own singular history.
Throughout the ages man has expenenced an admirmg awe at the work of the
sea creatures, the master-builders whose architectural miracles embodied the
bases of a multitude of mathematically correct vaults, arches, staircases,
porticoes and mches. It 1s a world of beauty that awaits the reader in the
colour-plates of Mr Pmn's own photographs. The author is a schoolmaster and
has taught mn Europe, Africa and As1a. The gft of a shell collection roused 1n
hum some curosty about the subject. During a teaching spell mn Kenya (1960) he
spent all his holidays on the coast exploring the wonders of the reef. He became
fascmated with marine biology in general and shells m particular and pursued
this mterest whilst runnmg a school in Calcutta (1966-71). Some expeditions took
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him to Ramnad, Kllakarai, Pamban, Rameshwaram, and the Krusada1 Island
The author has also wntten a children's book on the sea-shore and a history

of Darjeeling (The Road to Destny).
He taught in the Sri Aurobmdo International Centre of Education for some

years. Now back mn London, retired, and m his mid-seventies, he is still active
researching and writing. Various are his subjects: e.g., the history of the Indian
Shankh and of the money Cowry. The research on the history of Darjeeling is
still going on and we can expect a second volume on this topic.

Sea-snals of Pondcherry 1s the first systematc work on the subject. It wall
mnsp1re the reader to appreciate the beauty of nature's creations and also inform
him about the particulars of each species m a short and readable text The book
1s the result of a desperate search for matenal on the sea-shells of Pondicherry
for the purpose of identification It soon became clear that practically no
reference book on Indian shells was m existence This urged the author to create
thus work, the frst Ind1an shell-book mn a modern garb.
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